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This thesis analyzes the impact of collectivization upon the lives of Russia peasant women 
by exploring the responses of different generations of peasant women to the frequently chaotic 
collectivization of Soviet agriculture. In the Stalin era, the Soviet government sought to 
transform peasant women into the desired model of the "New Soviet Woman." The government 
emphasized their heroic role in collectivization, the program intended to modernize Soviet 
agriculture. Peasant women were called to be equal partners in collectivized agriculture instead of 
the traditional wives and mothers only. In the new society, men and women would be equal, and 
Soviet agriculture would be modem. 
Based on a diverse selection of published primary and secondary sources in English, this 
thesis argues that female peasants played indispensable roles in the collectivization of agriculture. 
Peasants comprised about eighty percent of the population on the eve of collectivization. About 
half of the peasant population was female. Consequently, peasant women represented a significant 
part of the total population. If the Soviet government and its programs were to succeed, the 
support and the labour of peasant women were essential. If the labour of peasant women was to be 
useful, peasant women themselves had to be educated. The education of peasant women and their 
entrance into the labour pool undermined the very foundations of traditional family relations 
within the villages. Thus any assessment of the collectivization of Soviet agriculture, or of Soviet 
efforts to redefine gender roles and emancipate women, remains incomplete without considering 
peasant women. Despite the importance of peasant women in the frenzied modernization 
programs that marked the Stalin years, only recently have historians begun to explore their 
experiences. This thesis represents a preliminary exploration of the varied ways in which 
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The Bolsheviks' seizure of power on the night of 24-25 October 1917 initiated a 
political revolution. This "event," as historians have observed, was but the beginning of 
a long-term process that would seek to transform not just political relationships, but all 
human relationships: economic and social relationships, even those within the family 
and between the sexes. The goal of this revolution was modernization. The Soviet 
Union was to become not just a modem country, but with the institution of socialism, 
the most modem country in the world. As David Hoffman points out, the history of 
modem Russia was distinct from that of "the West." Instead of following the path to 
liberal democracy and industrial capitalism characteristic of "the West", the Bolsheviks 
chose to adopt a socialist system to replace the traditional autocracy. Soviet socialism 
was a unique feature of Soviet modernity/ 
The broader revolution and the push for modernization in the Soviet Union are 
associated with Joseph Stalin. By 1918 one-party rule had replaced autocracy. Under 
Stalin, democracy within the party shriveled and the vozhd\ or leader, emerged as 
all-powerful. His call for "Socialism in one Country" translated into the 
implementation of central economic planning, accompanied by a massive push for 
1 David L. Hoffmann, "European Modernity and Soviet Socialism", in David L. Hoffmann and Yanni 
Kotsonis, Russian modernity: politics, knowledge, practices, Basingstoke: Macmillan; New York: St. 
1 
industrialization in the cities and the collectivization of agriculture in the countryside. 
Ideologically, individualism was replaced by collectivism and individual rights and 
benefits were subordinated to the good of the community. Recognizing the need for an 
educated population if a modem society were to be achieved, the Soviet government 
was keen to provide popular and scientific education, although throughout the 1920s 
and 1930s, resources rarely matched enthusiasm and ideological and intellectual 
2 
demands continually clashed. 
If achieving modernity consisted simply of asserting bureaucratic control over the 
economy, building factories and instituting large-scale agriculture, and extending 
literacy, the task in Russia would have been immense. In fact, most scholars agree that 
modernity requires much more. They broaden the definition of modernity to include a 
rationalist ethos of progressive social interventions as a foundation for transforming a 
the traditional society into a new Modem State.^ Enlightenment ideas such as the belief 
in progress, the faith in reason, the veneration of science and the disparagement of 
religion and tradition were characteristic of the new Modem State too. 
The Soviet government made use of this broader definition of modernity to 
achieve its immense tasks such as rationalizing economic production, categorizing the 
Martin's Press, 2000, p. 245. 
2 Sheila Fitzpatrick, The cultural front: power and culture in revolutionary Russia, Ithaca, N.Y.: Cornell 
University Press, 1992, Chapter three: Professors and Soviet Power, pp. 37-64. Sheila Fitzpatrick, 
Education and social mobility in the Soviet Union, 1921-1934, Cambridge: Cambridge University Press, 
1979, pp. 68-88, 13-158. 
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population, and reordering the society into the Soviet Socialist State.4 First, the 
Soviet government adopted political ideology as well as abstract ideas such as 
“Socialism in one country" as rational justifications for state policies. As Anthony 
Giddens stated, "modem institutions are deeply bound up with the mechanisms of trust 
in abstract systems, especially trust in "expert" systems. In other words, Socialism 
became the abstract and expert system used by the Soviet government to justify 
launching programs intended to modernize the State economy, such as the introduction 
of central economic planning. Socialist modernity was accompanied by a massive push 
for industrialization in the cities and the collectivization of agriculture in the 
countryside. Both town and country were to be governed by scientific expertise, and as 
a result, economic production would increase—an essential part of Socialist 
construction. 
Moreover, the Soviet pursuit of a Socialist modernity offered the forms and the 
justifications for the Soviet government to reorder the population and to modernize the 
traditional overwhelmingly rural population of Old Russia into new modem citizens. 
The Soviet government used scientific political propaganda to propagate a new image 
of women, and thereby sought to transform the traditional illiterate peasant women into 
3 Hoffmann, "European Modernity...,’’ p. 246. 
4 Ibid. 
5 Anthony Giddens, The consequences of modernity, Stanford, Calif.: Stanford University Press, 1990，pp. 
53, 83. 
3 
“New Soviet Women.”6 In the early 1920s it was claimed that "New Soviet Women" 
would take part in social production and become financially independent. At the same 
time, the duties of traditional motherhood would be shifted to State and Society. Social 
provisions such as childcare facilities and dining rooms were provided to lessen the 
burdens on women so that they could work on a completely equal basis with men in all 
aspects. In other words, New Soviet Women would participate in social production and 
be important contributors to Socialist construction. In this way, women would be 
emancipated and society would benefit. In short, the constructed image of New Soviet 
Women was useful to rationalize Soviet modernization and mobilize the peasant 
women for the implementation of collectivization in the countryside. 
These were grandiose goals, however people's ways of conceptualizing, 
explaining and understanding the world generally change gradually and unevenly. In 
the late 1920s, approximately eighty percent of the Soviet population lived in the 
countryside in an essentially traditional agricultural economy. Much had changed in 
the peasants' lives since the Great Reforms of the 1860s and the government-driven 
thrust for industrialization of the late nineteenth and early twentieth centuries. 
Nonetheless, much of peasant life, particularly for women, retained its traditional form. 
Although literacy had spread in the countryside, peasant men had been the 
6 Lynne Attwood, Creating the new Soviet woman: women's magazines as engineers of female identity, 
1922-53, Basingstoke, Hampshire: Macmillan; New York: St. Martin's Press, 1999，pp. 4-11. 
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prime beneficiaries. For instance, in 1920 less than 74.8 percent of peasant women 
could sign their names.^ Despite the work of the women's departments [zhenotdely] in 
the early 1920s, the percentage had not risen dramatically by the 1930s. Peasant 
women were still locked into a subordinate position in firmly patriarchal peasant 
villages.9 One question this thesis addresses is how these peasant women responded to 
the government's drive to modernize the countryside. What impact did collectivization 
and its corollaries have on the lives of these women? To what extent were traditional 
peasant women transformed into "New Soviet Women"? 
These are important questions, both from the ideological perspective and the 
practical perspective. Long before 1917, socialists, including the Bolsheviks, 
advocated the abolition of the bourgeois family and the emancipation and liberation of 
women. In the heady days following the October Revolution this ideal was not 
forgotten. Legislation was passed guaranteeing women the right to own and control 
property, the right to a divorce, equal pay for equal work, etc. Plans were floated to 
create the communal kitchens and nurseries that would allow such rights to be realized. 
Recognizing that legislation alone would not accomplish the task, women's 
departments were established to engage in the enormous task of education, particularly 
'Ibid. 
8 Mary Buckley, Women and Ideology in the Soviet Union, Ann Arbor: University of Michigan Press, 
1989, p. 63, refer to table 2.1. 
9 David L. Ransel, Village mothers: three generations of change in Russia and Tataria, Bloomington: 
Indiana University Press, 2000, p. 65. 
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among rural women. ^ ^ Civil War and the subsequent reconstruction efforts absorbed 
scarce resources within the framework of the New Economic Policy. Communal dining 
halls and the promised nurseries were placed on hold and many that had been created 
closed.ii By the 1930s it was accepted that the abolition of the family, like communism, 
would have to wait for the future. This did not mean, however, that the project of 
creating a “New Soviet Woman" was abandoned. As Choi Chatteijee notes, the “New 
Soviet Woman" served as "the embodiment of Soviet belief in gender equality and 
welfare p o l i c i e s . , “ 2 She was embedded in the ideological system of the new regime. 
The "New Soviet Woman" was important ideologically. By the late 1920s and 
early 1930s, her labor was also essential to the effort to build socialism. Labor was 
required for both the intense industrialization drive and the intended modernization of 
agriculture. Moreover, in view of the human losses from almost a decade of war, 
revolution and civil war, reproductive as well as productive labor was required. The 
model of the “New Soviet Woman" was not discarded; rather it was reworked with the 
new needs in mind. 
In the era of Stalin, the model of the “New Soviet Woman" was redefined, 
10 Buckley，Women and Ideology, pp. 60-107. Wendy Z. Goldman, Women, the state and revolution: 
Soviet family policy and social life, 1917-1936, Cambridge; New York: Cambridge University Press, 
1993, pp. I l l , 113. Elizabeth A. Wood, The baba and the comrade: gender and politics in revolutionary 
Russia, Bloomington: Indiana University Press, 1997，pp. 84, 246n68. 
"Goldman, Women, the state and revolution, pp. 126-133. Ransel, Village mothers, p. 60. 
12 Choi Chatterjee, 'Soviet Heroines and the Language of Modernity, 1930-39' in Melanie Ilic, Women in 
the Stalin era, New York: Palgrave, 2001, p. 51. 
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reconstructed and disseminated by propaganda to suit social and political needs. First, 
impeded and constrained by insufficient resources and weak public institutions, the 
Soviet government resurrected and strengthened the notion of the traditional family. 
This change in policy was intended to stabilize the society as well as to pacify the 
people, many of whom were exhausted and alienated by the years of turmoil/^ Given 
the inability to fund sufficient creches and dining halls, domestic tasks were shifted 
back to the home, and within the home, to women. Simultaneously, the natural image 
of motherhood was revived and legitimized, and the "natural role" of "New Soviet 
Women," that is, giving birth to more laborers to meet the needs of socialist 
construction, was once again elevated. In short, strengthening the notion of families 
was intended to stabilize the society and assist in meeting national goals. 
Apart from re-strengthening the notion of the traditional family, the image of a 
"great army of labor"^ "^  was added to discussions of the “New Soviet Women". The 
peasant women were praised as new heroines. They comprised a "great army of labor,，， 
able to work as equals of men in all aspects. For instance in the countryside, the image 
of smiling female tractor drivers became ubiquitous, and such women were highly 
praised by the Soviet government for their contribution to the collectivization of 
agriculture. Obviously, recruiting an enormous labor force was essential in order for 
Attwood, Creating the new Soviet woman, p. 13. 
14 Buckley, Women and Ideology, p. 113. 
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the Soviet State to compensate for the human losses during the years of war and 
revolution, as well as to accelerate the pace of Socialist Construction. 
The Soviet State aimed to utilize fully the labor of women who worked 
outside the home. It also worked to influence women who remained at home. 1936 was 
declared the year of the Stakhanovites. The goal was to encourage as many workers as 
possible to emulate the astounding achievements of Aleksei Stakhanov in pursuit of 
Socialist Construction. The government made use of this movement to encourage and 
stimulate workers. Government propaganda proclaimed that housewives too had a 
duty to the Stakhanovite movement/^ 
Housewives were praised for their indirect contribution, that is for supporting 
their hard working husbands as they struggled to over-fulfill their production quotas 
and enter the ranks of the Stakhanovites/^ One woman, the wife of an engineer, was 
proud of her husband, a shock worker. She proclaimed that "everyday we women must 
show an interest in how our husbands' work is going." ” In other words, women were 
not expected to become Stakhanovites themselves, instead and more importantly, they 
were to push their husbands to become Stakhanovites. This model of support, 
essentially one way support from wife to husband, obviously reinforced the traditional 
Attwood., Creating the new Soviet woman, p. 98. Buckley, Women and Ideology, p. 114. The 
Stakhanovite movement took its name from a coal-miner, Aleksei Stakhanov, who in September 1935 
achieved the apparently super-human feat of cutting in one shift more than 14 times the amount of coal 
normally produced. 
16 Buckley, Women and Ideology, p. 115. Attwood.，Creating the new Soviet woman, p. 103. 
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role of wives. In short, by the middle of the 1930s, the image of the "New Soviet 
Woman" had been redefined as well as re-constructed. Women, specifically peasant 
• 1 g women, were to be glorified as heroines both on the collective farms and at home. 
In many respects, it seemed that the Soviet State was turning back to 
pre-Revolutionary times in its attitudes towards women. Before the Bolshevik 
Revolution, Russian working class women suffered from the burdens of not only 
working inside the home, but also working outside, in factories or in the fields. After 
the October Revolution a series of laws were passed to emancipate women from this 
"double burden." For instance, a labor law was established making women legally 
equal to men/9 Marriage laws were passed to protect women from traditional 
restrictions. For the first time, a woman could freely make decisions without the 
consent of her husband. Based on the marriage laws, the duties of childcare were to be 
shared equally by the couple.^^ Finally, an abortion law was passed to prevent male 
domination over women's sex lives. Women could now decide whether or not to give 
birth.2i All these laws, however, had the effect of destabilizing the traditional family 
structure. 
By the late 1920s and 1930s, women again shouldered the ‘‘double burden." It 
17 Buckley, Women and Ideology, p. 116. 
18 Chatteijee, 'Soviet Heroines.. ，’ p. 55. 
19 Buckley, Women and Ideology, pp. 34-35. 
20 減，pp. 34-43. 
21 Ibid” pp. 37-40. 
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seemed that women's emancipation was being sacrificed in order to stabilize the family 
and society. Divorces and abortions were made more difficult, although lakov 
Brandenburgskii argued that "We should not aspire to a highly stable family and look at 
marriage from that angle. Strengthening marriage and the family~making divorce 
2 2 • 
more difficult一is not new, it is old; it is the same as bourgeois law.，， Moreover, since 
they comprised a large part of the unskilled labor force for Socialist construction, 
women were forced to work either in factories or on farms，especially following the 
launch of industrialization and collectivization. In reality, the burden on women 
increased. Consequently, one effect of the Stalin years was that the "double burden" 
became a part of the image of the "New Soviet Woman. 
Nevertheless, this revised constructed image of the "New Soviet Women" was 
essential for the program of Socialist construction. Since the peasants made up eighty 
to ninety percent of the total population, peasant women comprised eighty to ninety 
percent of the total population of women. If the Soviet government was to achieve its 
ambitious goals it was necessary to mobilize the whole population, including the 
enormous number of women in the countryside. It was necessary to transform the 
peasant baba into a "New Soviet Woman." This was an enormous task. Thus even 
before addressing the question of how peasant women responded to the Soviet 
22 Quoted from Goldman, Women, the state and revolution, p. 337. 
23 Attwood., Creating the new Soviet woman, pp. 87-103. 
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government's modernization program, specifically to the collectivization of agriculture, 
it is necessary to examine the ways in which the government sought to accomplish this 
transformation of peasant women. What approaches were adopted and how effective 
were these approaches? 
There is a large and growing body of literature on the so-called “Stalin 
Revolution," including the collectivization of agriculture. Historians including Robert 
William Davies?^ Alec Nove^^ and James Hughes^^ have studied the economic reasons 
27 • 
for collectivization, as well as the economic consequences. Moshe Lewin has studied 
the relationship between peasants and Soviet power in the course of collectivization in 
the countryside. Lyime Viola ^ ^ has looked at the role of urban komsomolets in 
implementing collectivization. Robert Conquest^^ has studied the collectivization of 
agriculture, particularly in the Ukraine, as politically motivated and has examined the 
consequences. Historians such as Moshe Levin�。，Sheila Fitzpatrick^^ and Victor 
24 R.W. Davies, The Soviet collective farm: 1929-1930, Basingstoke: Macmillan Press, 1980. 
25 Alexander Gershchenkron, "Problems and Patterns of Russian Economic Development," in M. 
Chemiavsky, ed., The Structure of Russian History, New York: Oxford University Press, 1998，pp. 
279-280. 
26 James Hughes, Stalinism in a Russian province: a study of collectivization and dekulakization in 
Siberia, Basingstoke: Macmillan: New York: St. Martin's Press in association with the Center for 
Russian and East European Studies, University of Birmingham, 1996. 
27 Moshe Lewin, Russian peasants and Soviet power: a study of collectivization, London: Allen & 
Unwin, 1968. 
28 Attwood., Creating the new Soviet woman. 
29 Robert Conquest, The harvest of sorrow: Soviet collectivization and the terror-famine. New York: 
Oxford University Press, 1986. 
30 Moshe Lewin, The making of the Soviet system: essays in the social history of interwar Russia, London: 
Methuen, 1985. 
Sheila Fitzpatrick, Stalin's peasants: resistance and survival in the Russian village after 
collectivization. New York: Oxford University Press, 1994. Sheila Fitzpatrick, Everyday Stalinism: 
ordinary life in extraordinary times: Soviet Russia in the 1930s, New York: Oxford University Press, 
11 
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Danilov have analyzed the social causes, as well as the consequences of 
collectivization. Moreover, in the last four decades, stimulated by the seminal work of 
R. Stites33, Gail Warshofsky Lapidus Alena Heitlinger^^ Tova Yedlin^^ Susan 
Bridger^\ Elizabeth A. W o o d 38, Mary Buckley, ^^  Barbara Engel"^ ^ and Wendy 
Goldmai/i the important role played by women in Russian and Soviet history has been 
recognized and studied. 
Furthermore, many historians have explored the relationship between the 
realities of women's lived experience, and the political propaganda depicting women 
during the Stalin period. Due to the recent opening of archives, historians have made 
use of a wide variety of primary sources to explore the hitherto unheard voices of 
women expressing their opinions about state politics and collectivization during the 
Stalin years. Victoria E. Bonnell'^ ^ has studied Soviet political posters depicting 
1999. Sheila Fitzpatrick, Stalinism: new directions, London: New York: Routledge, 2000. 
32 Victor Danilov, "Russia: Developing, then Crushing, Peasant Fanning", in Mieke Meurs, Many shades 
of red: state policy and collective agriculture, Lanham, Md.: Rowman & Little field Publishers, 1999, pp. 
35-49. 
33 Richard Stites, The women's liberation movement in Russia: feminism, nihilism, and bolshevism, 
1860-1930, Princeton, N.J: Princeton University Press, 1978. 
34 Gail Warshofsky Lapidus, Women in Soviet society: equality, development and social change, 
Berkeley, Calif.: University of California Press, 1978. 
35 Alena Heitlinger, Women and state socialism: sex inequality in the Soviet Union and Czechoslovakia, 
Macmillan: London, 1979. 
36 Tova Yedlin, Women in Eastern Europe and the Soviet Union, New York: Praeger, 1980. 
37 Bridger, Women in the Soviet countryside. 
38 Wood, The baba. 
39 Buckley, Women and ideology. 
40 Barbara Alpem Engel and Anastasia Posadskaya-Vanderbeck; translated by Sona Hoisington., A 
revolution of their own: voices of women in Soviet history. Boulder, Colo.: Westview Press, 1998. 
Barbara Evans Clements, Barbara Alpem Engel and Christine D. Worobec., Russia's women: 
accommodation, resistance, transformation, Berkeley: University of California Press, 1991. 
41 Goldman, Women, the state and revolution. 
42 Victoria E. Bonnell, Iconography ofpower: Soviet political posters under Lenin and Stalin, Berkeley: 
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peasant women used in the collectivization campaign. Lynne Attwood"^ ^ has discussed 
how Soviet officials used women's magazines in their attempts to align popular 
opinions and behavior with State policies. Sarah Davies"^ "^  has examined the responses 
of women toward Stalin's political propaganda and repression as expressed in letters, 
diaries, newspapers and informers' reports. Wendy Goldman^^ has studied the ways in 
which women responded to the dynamic relationship between state, society and 
revolutionary ideology. 
Seeking to tear the veil from hitherto hidden lives of women, many previously 
concealed stories of peasant women have been recovered by historians and interviewers. 
For instance, David RanseP has used oral histories gathered from women in villages 
spread across Russia to examine peasant women's perceptions of behavior during the 
transformation that occurred between the Revolution and the Second World War. 
Barbara Alpem Engel and Anastasia Posadskaya-Vanderbeck'^^ have found, translated 
and published the stories of eight Russian women whose lives spanned the years from 
the Revolution to the collapse of the Soviet Union. These stories reveal the experiences 
University of California Press, cl997, pp. 100-135. Other than Victoria E. Bonnell, see also Leah 
Dickerman, Building the collective: Soviet graphic design, 1917-1937: selections from the Merrill C. 
Berman collection. New York, NY: Princeton Architectural Press, c 1996. 
43 Attwood., Creating the new Soviet woman. 
Sarah Davies, Popular opinion in Stalin's Russia: terror, propaganda and dissent, 1934-1941, 
Cambridge; New York: Cambridge University Press, 1997. 
45 Goldman, Women, the state and revolution. 
46 Ransel, Village mothers. 
47 Engel and Posadskaya-Vanderbeck, A revolution of their own.... 
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48 of women that had been concealed in the past. Sheila Fitzpatrick and Yuri Slezkine 
have published the stories of Russian women who lived from 1917 to the 1930s based 
on oral histories. These stories offer a glimpse into the real lives of peasant women in 
Russia, lives that frequently differ from the depictions found in political narratives. 
Moreover, creative use of many other kinds of sources has served to enlighten 
the real lives of peasant women during collectivization. Melanie Ilic"^ ^ has shed light on 
the lives of the celebrated female tractor drivers through the use of songs, posters, 
cartoon pictures and poems and films. Choi Chatteijee^^ has explored the limitations 
inherent in the Soviet narrative of modernity in regard to the Soviet Heroine during 
collectivization by using the life histories of Soviet heroines. Mary Buckley51 has 
discussed the inter-related and complex relationship between the created "images" and 
"reality" by examining the life histories of Soviet heroines. 
Participants in the events of the Stalin years have reported many stories of the 
52 • lives of ordinary peasant women. In his memoirs, John Scott, an American who went 
48 Sheila Fitzpatrick and Yuri Slezkine; translated by Yuri Slezkine, In the shadow of revolution: life 
stories of Russian women from 1917 to the second World War, Princeton, N.J.: Princeton University Press, 
2000. 
49 Melanie Ilic, "Traktoristka: Representations and Realities", in Melanie Ilic, Women in the Stalin era. 
New York: Palgrave, 2001, pp. 110-130. This book has collected a number of essays that explore the 
relationship between the realities of women's lived experience in the 1930s and 1940s. 
50 Chatterjee, "Soviet Heroines...," pp. 49-68. 
Mary Buckley, "Complex 'Realities' of "New丨 Women of the 1930s: Assertive, Superior, Belittled and 
Beaten", in Linda Edmondson, Gender in Russian history and culture, Houndmills; New York: Palgrave 
in association with Center for Russian and East European Studies, University of Birmingham, 2001, pp. 
177-193. 
52 John Scott, Behind the Urals: an American worker in Russia's city of steel, Bloomington, [Ind.]: 
Indiana University Press, cl989. 
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to the Soviet Union to contribute to Socialist Construction recounted the story of his 
wife Masha, a peasant girl from Magnitogorsk who attained an education thanks to the 
changes taking place. The American writer and social activist Pearl S. Buck^^ was also 
interested in Masha's story. Maurice Hindus^ "^  reported on the lives of peasants in his 
native village during Stalin's collectivization campaign. These stories are an 
invaluable source for understanding the lives of peasant women, and their experiences 
during collectivization. 
Finally, Lynne Viola has done preliminary work on how peasant women 
responded to collectivization. ^ ^ She has found that peasant women were at the 
forefront of resistance during collectivization. To date, however, there has been no 
extended examination of peasant women and their responses to the collectivization of 
agriculture- a process that radically disrupted and irrevocably changed their lives. 
Based on primary and secondary sources available in English, this thesis offers 
some preliminary observations about an important, but inadequately studied aspect of 
the collectivization of Soviet agriculture. What steps did the Soviet government take to 
transform peasant women into "New Soviet Women" and gain either their support or 
acquiescence to collectivization and how did peasant women respond to these efforts? 
Pearl S. Buck, Talk about Russia with Masha Scott, New York: The John Day company, 1945. 
54 Maurice Hindus; foreword by Ronald Grigor Suny, Red bread: collectivization in a Russian village, 
Bloomington: Indiana University Press, 1988. 
Lynne Viola, "Bab'i Bunty and Peasant Women's Protest During Collectivization", Lynne Viola and 
Beatrice Famsworth, Russian peasant women. New York: Oxford University Press, 1992, pp. 189-205. 
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In general, the government relied on a variety of methods to reach and to change 
peasant women, using both positive methods (e.g. formal and informal education) and 
negative approaches (e.g. coercion). The responses were diverse. Peasant women 
responded to different aspects of collectivization and modernization in different ways; 
generations of peasant women differed in their responses to various aspects of 
collectivization and modernization. 
Indeed, the reality of peasant women's lives remained far from the definition of 
"New Soviet Women" presented by the Soviet State, no matter how it was defined in 
different periods. Peasant women did not respond to the evolving images of the “New 
Soviet Woman" as the Soviet government expected. Peasant women had their own 
ideas and their own senses of identity, composed of elements from both the traditional 
world and the emerging new, modem world. More importantly, they were not passive 
recipients of Soviet propaganda, but rather responded and reacted strategically and 
skillfully, seeking to mold and use the evolving Soviet political policies to meet their 
own ideas and needs. 
This thesis is divided into six chapters. The first chapter looks at the importance of 
the new category of the "New Soviet Women" as one aspect of the Soviet government's 
effort to create a Socialist modernity and to mobilize traditional peasant women for the 
collectivization campaign. Chapter Two examines peasant women in the 
16 
pre-revolutionary era. It provides a brief sketch of the subordinate roles peasant 
women played in the traditional patriarchal society. Chapter Three discusses the 
promises the Bolsheviks made in regard to women, as the framework for further 
discussion of the status of peasant women in the Soviet Union. It also considers the 
changing policies and adjustments made during the Stalin era, as the State sought to 
mobilize peasant women with respect to collectivization. Chapter Four examines the 
state's efforts to bring the peasant women into the category of the "New Soviet 
Women" and the Soviet modernity. Chapter Five explores how different generations of 
peasant women responded to collectivization and modernization. Finally, Chapter Six 
draws some conclusions, based on the findings about the diverse responses of the 
different generations in order to provide a new perspective for understanding the lives 
of Russian peasant women during the Stalin era. 
17 
Chapter II 
Peasant women before the Revolution 
In the wake of the Great Reforms, drastic changes took place in rural Russia. 
These changes were reflected in the lives of peasant women. ^ ^ For these women, 
change was slow and sporadic. The majority of peasant women were used to being 
subordinate to men both within the context of the household and within the village 
community itself. At the time of the October Revolution, life in rural Russia was still 
constrained by the culture of the traditional and patriarchal peasant community. The 
drive to collectivize agriculture and the accompanying campaigns to reconstruct the 
traditional peasant woman into the modem image of the "New Soviet Women" 
transformed the lives of all traditional peasant women. In order to understand the ways 
in which peasant women's lives were transformed, it is necessary to examine the lives 
of Russian peasant women before collectivization, both within the context of 
patriarchal peasant village and through their position in the patriarchal peasant family. 
Historically, peasant women were confined to a traditionally subordinate position 
within the firmly patriarchal peasant community and family. In keeping with long 
established Russian traditions, the peasant community enjoyed considerable 
56 Robert Johnson, "A Battle of Mentalities: Tradition Versus Modernism", Boris N. Mironov with Ben 
Eklof，A social history of Imperial Russia, 1700-1917, Boulder, Colo.: Westview Press, 2000, pp. 
504-512. 
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administrative autonomy within the Empire. In this capacity, the rural community 
became an indispensable social and political entity, governing almost all aspects of the 
lives of the peasants in the villages.^^ The village elders provided a link to the state 
administration, and in effect were the unit of government at the lowest level, mediating 
58 
between the demands of the state and the needs of the peasant community. 
In rural Russia, it was usual for males to hold the dominant positions in the peasant 
community, while peasant women were relegated to subordinate roles. In accordance 
with well-established patriarchal traditions, only male peasants could participate in the 
election of the leaders of the village commune. ^ ^ Women, regardless of age, were not 
qualified to take part in elections or to hold positions in the village assembly. 
Consequently the starosty’ community officials elected from and by the male 
heads of household (dvor), played a crucial role, assuming positions of considerable 
authority in the commune. Only male heads of household could hold positions of 
executive and administrative power in the commune. As a group, these elected officials, 
and the assembly in which they sat, managed the daily lives of the peasants at every 
level in the village.^^ Neither the elected officials nor the peasants did anything without 
the consent of the village assembly. In short, these long established traditional 
57 Mironov and Eklof, 300-304. The leaders of the peasant community were authorized to direct and 
manage almost every aspect of the daily lives of the peasants in the village. 
58 历zV/.，pp. 309-310. 
59 For more details, refer ibid.,, pp. 294, 308-314. 
60For more details about life within the peasant commune, see ibid., p. 294, pp.300-304. 
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community institutions effectively excluded the participation of peasant women in the 
governing bodies of the patriarchal rural community. 
Similarly, the patriarchal peasant family reflected the traditions of the peasant 
community. In the context of the family, neither peasant girl nor woman could assume a 
dominant position in the household. These roles were only given to peasant males. In 
general, only males could become the head of the household. For the most elevated 
positions, age definitely was a factor. The most responsible tasks were given to the 
oldest and most experienced males in the family, such as the great-grandfather, 
grandfather or father. These venerable individuals stood at the top of the family 
hierarchy and retained power and control over all aspects of the entire household. 
Normally, the heads of the household {boV shak) were also the leaders of the 
community. Thus these same individuals exercised ultimate authority within the 
village commune, as well as within the family. ^ ^ 
An important manifestation of the subordinate position of peasant women was 
their exclusion from inheritance of household property. Women had claims to their 
private personal possessions and their dowries, but they could not inherit household 
property. Only the male head of family (bol shak) exercised ownership rights over 
household property. Scholarly studies of Russian peasant society seem to indicate that 
^^ Ibid., pp. 308-314. 
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Russian Peasant Law, strictly speaking, did not consider rural women to be members of 
a household. Therefore, a woman had no property or household rights if there were any 
surviving male members in a family. For example, it was traditional among the 
Russian peasants for land to belong exclusively to males. Land was considered to be 
the collective property of the household and as such, had to pass on from one male 
generation to the next indivisibly. Consequently, only male members of the family 
would inherit collective household property such as land,; In the absence of sons, land 
would be passed to more distant male relatives, rather than to female members of the 
immediate family. Similarly, the homestead, kitchen garden, farm implements, and 
domestic artifacts were the collective property of the household and normally passed 
from one male generation to the next. ^^  
Apart from the issue of property rights，with regard to decision-making power in 
household affairs, peasant women also were considered to have the lowest status in 
their husbands' families. Every mature male had a right to participate in the decision 
making process of family affairs. Conversely, regardless of age, no peasant woman 
could participate in the governance of common family affairs. 
62 Theodore Shanin, The Awkward Class; political sociology of peasantry in a developing society: Russia 
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Even more humiliating, a peasant woman would have had less privilege than her 
adult son, who was entitled to a consultative voice and therefore, had power over his 
mother. According to Rose L. Glickman, an adult son had a consultative voice in 
common family affairs and dominance over their wives.^^ As one prominent student of 
peasant life concluded, “[the woman] may not participate in the governance of 
household affairs …In the final analysis, she was considered to be subordinate to any 
adult male.，，66 In short, rural women were considered to have lower status than any 
adult male in regard to common family affairs. 
It seemed that males held the dominant position in every arena of traditional 
Russian family life, while females assumed a role that was submissive and subordinate 
to all males. Nonetheless, although such generalizations are valid, it is also useful to 
look more closely at peasant women's specific circumstances, in order to seek for areas 
in which peasant women were able to exercise some forms of informal power. 
In order to gain a greater understanding of conditions at that particular time in 
history, it is better to examine the lives of Russian peasant women at different stages. 
An account by a well-known ethnographer Aleksandra Efimenko will help to provide a 
clearer picture the lives of peasant women. This extract from her work explicitly 
65 Glickman, 'Peasant Women and Their Work', p. 55. 
66 Barbara Alpem Engel, 'The Peasant Woman as Healer' in Barbara Evans Clements, Barbara Alpem 
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describes the poor status, situation and condition of the whole life of a peasant woman 
within the rural household, 
As a girl the essence of her existence is to leave her own family for a strange one, 
that is, marry. When she is married~taken [vziata], that is一from [her own] family, 
she is bound to the [new] family only by her husband; should he die, she can return 
to her kin. She may, of course, remain in her husband's family, but in both cases 
only to work according to her strength in return for sustenance. In other words, 
there is no solidarity to the woman's position, no organic knots to bind her to the 
family. This is one of the reasons why the woman is at bottom of the family. Her 
entire significance.. .consists of undertaking every task assigned to her in the 
household economy and providing it with new members—most important sons, 
who are its real representatives. Girls are accepted only as a necessary evil.^ ^ 
Aleksandra Efimenko's quotation provides an introductory description for further 
discussion about the lives of peasant girls from birth to maturity. Indeed, it was clear 
that for her whole life, the Russian peasant woman experienced endless humiliation and 
deprivation. 
From birth, a peasant girl was treated as a potential outsider in her own natal 
family. A peasant saying claimed: "As a girl the essence of her existence is to leave her 
own family for a strange one, that is, to m a r r y . T h e value of a girl was of little 
consequence when compared with that of boys. This was because only an elder son was 
considered the legitimate successor for the position as head of the household and the 
qualified leader of the village community. The boy child continued the family line and 
assured the continuation and the prosperity of a family; the girl child was given away to 
67 Glickman, 'Peasant Women and Their Work', p. 55. 
68 Ibid. 
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contribute to the prosperity (or otherwise) of another family. 
For the prosperity and the continuity of the household, peasant girls were treated 
unequally compared to boys by the family. First, peasant girls were rarely allowed to 
attend schools. Sophie Satina, a pioneer in the movement for higher education for 
women in Russia before 1917, has provided insight into this situation. She described 
the difficulties of persuading the peasants to send their daughters to schools in Tambov 
province (about 55 kilometers south east of Moscow): 
They were more willing to send boys because, in order to win the cooperation of the 
parents, the government announced in 1874 that special privileges would be 
granted in military service to literate young men. There were no privileges 
whatever for literate girls, and the parents maintained that their daughters were 
needed at home for various duties, and that education was useful only for nuns in 
their nunneries, and they did not wish their daughters to become nuns.^^ 
It is not surprising that parents in rural communities were more willing to send 
their sons rather than their daughters to schools. Education for boys paid dividends. 
Education for goals was calculated as a loss to the family. Literacy did not assure a 
better marriage for a girl child, and time spent at school meant a loss of the girl's labor 
in the household. From the point of view of the peasantry, literacy was a strategy for 
survival. This differed from the modem view that considered education as a 
stepping-stone up the social ladder and out of the village. Instead, they were concerned 
with the value of literacy as being closely related to the prosperity of the household 
69 Jane Mcdermid and Anna Hillyar, Women and Work in Russia 1880-1930: A Study in Continuity 
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economy, such as for working outside farming，for keeping accounts, for the army, for 
entertainment or for communicating with an absent spouse. All these were activities 
that would be undertaken by males7^ 
Consequently, boys were taught differently from girls. A boy had to prepare 
himself to be mature enough for military service and to be the head of the household. 
The historian Mary Matossian relates the story of a young peasant lad, Petka, who 
began to help his father when he was seven years old with man's work such as chopping 
firewood, caring for the horse, sowing crops and plowing. He was also taught to be 
honest, obedient and hardworking at an early age. According to the peasant proverb “If 
you don't teach him when he lies across the width of the sleeping bench, then you will 
not be able to teach him when he stretches out on the whole length of the bench.”?！ In 
addition, it was thought that a boy would be more likely to enjoy outdoor activities such 
as in summer, finding birds' nests, fishing, and exploring; in winter, playing in the 
snow.72 In short, men would be responsible for agricultural work in the fields and 
related work outside. Boys from a young age were taught to assume such duties. 
In contrast, peasant girls were trained to run a household and care for the kitchen 
garden and the livestock. Their horizons would be limited to the household and the 
70 Mcdermid and Hillyar, Women and Work, pp. 69-70. 
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village. From the perspective of the Russian peasant, there was no incentive to educate 
a daughter. Only nuns might use education, and a Russian peasant family did not raise 
daughters for the convent. It was better for girls to leam domestic skills from a young 
age. It was also necessary to teach young peasant girls about field work, for when 
agriculture demanded it, women too worked in the fields alongside the men. As one 
peasant remarked: 
Why should we teach our girls? They won't be taken as soldiers or as clerks in the 
stores. They're too busy to read books. On weekdays they worked at heavy labor 
side by side with men, either in the fields, the woods, or in the garden. They had an 
equal amount of work waiting at home, preparing meals, tending the cattle, taking 
care of the children, and sewing the clothing. On holidays they were busier than 
ever!73 
This quotation clearly indicates that peasant girls were burdened with heavy 
domestic and household responsibilities. Not only were they were working in the fields 
but also were in constant demand for their domestic work. In order to fulfill these heavy 
duties, they had to leam fanning and domestic services skills from their mothers. This 
training began younger for girls than it did for boys. It was not unusual for a six year 
old peasant girl to be expected to help with the housework and already have learned 
many of the basic domestic skills. At harvest time, the same six-year old child would 
babysit younger siblings while her mother worked in the fields. By the time the child 
was eight, she too would be expected to work behind her mother in the fields at harvest, 
73 Ben Ekolf, Russian Peasant Schools: Officialdom, Village Culture, and Popular Pedagogy, 1861-1914, 
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wielding a sickle for the whole day. 
In short, peasant parents treated girls and boys differently. The inequality, and its 
inevitability, was deeply ingrained in traditional minds. Parents felt that it was better for 
peasant girls to stay at home for domestic duties and fieldwork, whereas boys went 
outside the home to earn more for the family. In return, peasant boys enjoyed more 
educational opportunities than did girls. Additionally, if boys always worked in the 
field seasonally, girls worked not only in the field seasonally, but also daily in the home. 
Thus even if a peasant girl were allowed to attend school, she would frequently be 
absent. Boys were more likely than girls to attend class regularly. Nevertheless, it 
should not be overlooked that peasant girls made invaluable contributions to the 
continuity and prosperity of the household, bearing all the heavy domestic and 
household responsibilities. This was to prepare them to be good housekeepers, ready 
for marriage. 
When a peasant girl grew up, marriage was her only option. In fact, marriage was 
essential for her survival. According to a popular Russian peasant proverb, "Wings 
make a bird strong, a husband makes the wife beautiful." Another similar proverb 
n • 
asserted that for a woman, "life without a husband is a cesspool." There was little 
place within a peasant community for a mature unmarried woman. Marriage gave to 
74 Matossian, "The Peasant Way of life," pp. 25-27. 
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the peasant woman what little worth and value there was available to women. 
Moreover, from the perspective of the peasant family, the marriage of daughters 
relieved the household of a burden and brought value in the form of alliances with other 
families in the community. Marriage was essential for every Russian peasant woman. 
Before the abolition of serfdom, most heads of the family arranged the marriages 
and determined their daughters' futures. Parents exerted strong control over the choice 
of mates for their daughters. In the past, Russian custom dictated that match making for 
a young couple was totally controlled by the parents. It was not uncommon for a bride 
and groom not to know each other at all before marriage. The abolition of serfdom, the 
Great Reforms and the growth of industrialization in the1860s stimulated significant 
changes in peasant life. The period saw an increased incidence of young women 
working outside the family farmstead. This accelerated a greater movement of young 
men and women between rural and urban locations. More importantly, this diminished 
the power of heads of f a m i l i e s . ? ? The diminution of the power of heads of households 
ensured that parents had less control over their children's marriages. 
Given the greater mobility and independent earning power, parents found it 
increasingly difficult to force their daughters into unwanted marriages. Instead, young 
women had greater personal choice and could choose their spouses more freely. One 
76 Mironov and Eklof, p. 60. 
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peasant woman, interviewed by the historian David Ransel, had been bom in 1902. She 
recalled how she had met husband at a posidelki, a traditional youth gathering, during 
the Christmas season, and married him in 1923. She had chosen her own husband. By 
the 1920s the traditional marriages, arranged by matchmakers and parents, were 
• 18 
breaking down. Another woman interviewed by Ransel, O ’ Iga Mai 'tseva, was bom in 
1913 and married in 1931. She too met her husband-to-be at a supriadki and married 
him at a church wedding. She remarked that although she had four sisters, her father 
had not forced any of the daughters into marriage. All had chosen their own husbands, 
and married with the approval but not the interference of their father7^ 
In other words, by the early 1920s traditional methods of arranging marriages 
were being transformed. The traditional forms of matchmaking were only used as a 
means of carrying out decisions already made by young couples who had been 
introduced informally, often at parties or in the workplace, and decided to marry. The 
case of one Anastasia Shishanova offers a good illustration of the changing practices. 
Anastasia had worked at home on her family's farmstead. In 1928 she married a 
neighbor with whom she had been well acquainted before matching making took place. 
The couple shared similar family backgrounds. Both families were independent 
78 Ibid. 
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farmers, working as smiths. Anastasia's marriage was arranged, but it was arranged 
only after the couple had decided to marry. The prospective groom's mother and eldest 
• OA 
sister-in-law appeared one day at Anastasia's home to ask on his behalf for her hand. 
New ways of choosing marriage partners still operated within the traditional forms of 
matchmaking. 
The post-emancipation period also saw other changes in the position of peasant 
women. Traditionally, when a peasant girl married she received a dowry. The dowry 
consisted primarily of clothing and kitchen utensils, a sheep or a cow needed for setting 
up a new family, given by the groom's family.^ ^ The dowry was separate from the 
property of the household, and the peasant women generally retained control of her 
dowry. It was her means of survival should her husband die. Industrialization 
resulted in many changes. One change, relevant to the experience of peasant women, 
was a change in the meaning of dowries. Dowries had always been vital for allowing 
young wives to fulfill their given domestic roles. As customs evolved, women from the 
younger generations who had worked outside the village as nannies, or even in factories, 
could bring money and household goods they had earned to their spouse, rather than 
receiving goods and/ore money from the grooms' family. A good example of this new 
80 Ransel, Village Mothers, p. 85. 
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phenomenon was Olimpiada Bakhmesterova. She had been bom in 1902. She started 
work at a young age because her father died. She worked as a nanny for nine years and 
then worked in a factory before marrying. Because of her hard work, she had saved 
enough money to build a house as a gift to her new husband. Most new brides did not 
come to marriage with quite so much to offer, but many did come endowed by the 
proceeds of their own work.^ ^ 
In short, by the early twentieth century, although a couple still needed the 
permission of parents to marry, many Russian peasant women were able to choose 
whom they would marry before obtaining permission from their parents. Arranged 
marriages in the traditional sense were no longer popular. These changes no doubt were 
a considerable improvement in the life of peasant women. They did not, however, 
guarantee that their official status and position in the household had been improved and 
elevated. Indeed, for a peasant woman, marriage merely transferred the controlling 
power from father to husband instead of bringing them equality. 
As noted previously, when a peasant girl married she became, in effect, the 
property of her husband and his family. A common attitude was summed up by one 
peasant, who explained to a researcher in 1880, "We need a wife and a horse equally. “A 
muzhik cannot survive long without both. If the housewife dies, you must find another. 
Ransel, Village Mothers, p. 85. 
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If the horse croaks, you must get another. To live on the land the muzhik must have a 
horse and a wife." In other words, the male peasant equated a wife with a horse. 
Both were considered to be necessary for survival. On the other hand, the same peasant 
further suggested that the horse was more valuable than the wife. As he explained, "Ah, 
my lord! It's true, there's no comparison with a horse! A wench (baba) collapses [sic: 
and all you have to do is feed her. But if the horse takes ill, well, then the whole family 
goes hungry". In other words, a family could survive the illness or incapacity of a 
wife, but not of a horse. 
Not surprisingly, there were cases where peasant women were treated badly. 
Peasant women could be abused and beaten by their husbands without daring to utter a 
word. One observer reported that "Beating [the peasant woman] is not [considered] an 
abuse of power, but completely legal and natural to such an extent that the absence of 
R7 
beating is considered abnormal." A woman could not refuse to kneel to the male 
authority. If a woman opposed her husband, or any male in authority, she would be 
oo 
subjected to punishment and could face being beaten in public. 
Many peasant women suffered poor treatment from their husbands. Many also 
suffered mistreatment from their husbands' families. Indeed, within a household, the 
85 Engel, 'The Peasant Woman as Healer', p. 149. 
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daughter-in-law was in the worst position: not only could she be forced to suffer her 
husband's beating, but also she could be the victim of her mother-in-law's tyranny. In 
the worst cases, she could become prey to her father-in-law's sexual pleasure. A young 
wife might suffer sexual abuse from her father-in-law, but would not dare to tell anyone. 
To tell would have caused humiliation for both the daughter-in-law and her husband. 
Such sexual harassment of young brides by their fathers-in-law was sufficiently 
common to stimulate the creation of a specific word within the Russian 
OQ 
language ~snokhachevtvo. The term suggests that such sexual harassment was 
condoned. In the face of such abuse, the young female victim was helpless, suffering 
the violence and humiliation in silence. 
A peasant woman's situation became worse if her husband died. When she became 
a widow, her options were limited and unattractive. She could choose to return with her 
husband's family, or to return to her natal family. In either case, she occupied the 
bottom rung of the family hierarchy and could only work to the limits of her strength in 
return for food and shelter. A woman's position was always dependent and 
contingent.90 If she chose to remain in her husband's family, working for her keep, she 
could be disowned if the family suffered a setback that resulted in poverty. ^^  If she 
husband's beatings a s "natural" and legal. 
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returned to her own family, it would be to occupy the lowest position in it and any sons 
she brought with her would be considered outsiders. In no case would she or her sons 
have a claim on the land of the h o u s e h o l d ? 
To summarize, the life of a peasant wife was full of contradictions and 
humiliation. Although the changes that resulted from emancipation and 
industrialization softened their circumstances, and made it possible for peasant women 
to choose their mates and make decisions, they did not ensure self-determination and 
equality either within the household or in the village community. They could still be 
abused by their husbands and also insulted by other family members. Much worse was 
the fate of peasant women whose husbands had died. They were locked into the most 
subordinate position possible within the peasant household. 
Despite such incredible deprivation, peasant women made considerable 
contributions to rural Russia. The importance of peasant women for the household 
economy, for the very survival of the household as well as for the continuity of 
f a m i l i e s 9 3 cannot be underestimated. As noted above by the cited peasant, and 
emphasized by many historians, peasant women played a significant role in family 
survival.94 
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A peasant woman was expected to take care of all domestic tasks in order to 
maintain the household, thereby ensuring the survival of the family. Peasant proverbs 
expressed this reality. One asserted "A good housekeeper's house is like a brimming 
cup". Another proclaimed “A good housekeeper will save the house, a poor 
housekeeper ruin it."^^ 
The role of peasant women became especially important when husbands were 
absent from their the families. Industrialization increased the frequency and duration of 
these absences. More and more male peasants migrated to urban centers, seeking 
wages for labor. ^^  In this situation, the household economy was no longer able to 
depend on the contribution from and support of the male heads of household. Instead, 
both the husband and wife had to become s e l f - r e l i a n t , ? Consequently, peasant women 
not only were required to produce male heirs, they also had to assume full responsibility 
for the household economy and family survival, taking on their husbands' traditional 
responsibilities as well as their own. Given this situation, it was unavoidable that on the 
one hand, peasant women had the added burden of running the household and working 
in the fields. On the other hand, they also enjoyed greater autonomy and authority, as 
well as a chance to participate (if not to control) village politics. This was a new 
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situation for peasant women. 
The primary role of peasant women was to assure the continuity of the family by 
producing sons. In addition, she was expected to take care of her children and her 
husband. Her responsibilities did not stop with her own immediate family, however. 
Apart from providing for the needs of her own family, a Russian peasant woman had to 
work for other family members. A daughter-in-law also had to provide the clothing for 
her mother-in-law. Sometimes she had to provide it for her husband's unmarried sisters 
and brothers. Instead being appreciated her efforts, a daughter-in-law was often insulted 
and abused by other family members. A dutiful daughter-in law frequently would 
bewail her situation lamenting the way in which her husband's family would burden her 
with the heaviest domestic obligations. One nineteenth-century observer summed up 
the situation as follows: "And who carries the water? The daughter-in-law. And who 
is beaten? The daughter-in-law. And why is she beaten? Because she is the 
QO 
daughter-in-law.，’ 
The plight of the daughter-in-law was a favorite motif in popular poetry and 
folktales. In one song, a young bride complains that her mother-in-law places all the 
work on her shoulders: "they are making me marry a lout, with no small family. 
Thanks to the observations of an English traveler, one of these songs about the 
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unhappy fate of a daughter-in-law has been preserved: 
My father hath given me away, 
Not into a small family; 
Alas! for me, 
Not a small one and not a pleasant one. 
Father-in-law and mother-in-law, 
And four brothers-in-law, 
Two sisters-in-law, 
And two aunts. 
What does the father-in-law say? 
That they are bringing in a she-bear; 
But the mother-in-law says, 
‘A filthy snake'. 
Brothers-in-law say 
That they bring in a dirty slut; 
The two aunts call me a goose-foot; 
All abuse me, a young w o m a n . _ 
This song not only illustrates the laments of the daughter-in-law and the insults she 
had to endure but also shows the heavy burden she was expected to carry. Not only was 
she required to take care of her own small family, she was at the beck and call of the 
entire family and subject to their insults. 
Peasant women had always been expected to work in the fields when necessary, 
primarily during harvest. With industrialization and the increase in husbands' absences 
from the village, many peasant women were forced to shoulder the whole burden of 
field work, not just for household economy but for survival. Such work was 
traditionally thought of as "men's work." Many male factories returned home for the 
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harvest, but the intensive labor of women was still necessary. An American, William 
Walling, published an account of his visit to Russia in 1909. He described how peasant 
women during the harvest, and the results of such work: 
Bread is baked once a week, and this is about all the cooking; occasionally, with a 
great effort and at a sacrifice of her already exhausted strength, a peasant woman 
will be able to cook a little potato or cabbage soup in the evening. Ordinarily she 
leaves a few pieces of bread at home for the children, takes some more with her to 
the fields and returns only after an absence of 12 to 15 hours.. .It happens not only 
occasionally, but very commonly, that the women give birth to children in the fields, 
that they are carried home only in the evening, and that in three or four days they 
are back again at work, taking the child with them. The inevitable result is that 
nearly every peasant woman of middle age is sick in some way or another. 
As this quotation illustrates, these peasant women had to work long hours in the 
fields every day. Having toiled all day, they returned to home to cook for their 
household members in the evening. Frequently, they gave birth in the fields, taking care 
of their babies while working and carrying them home in the evening. After only 
several hours sleep they would return to work in the fields. By the time peasant women 
reached middle age, what strength they had was exhausted. 
If the domestic and agricultural work were not sufficient, many peasant were 
forced to take on other non-agricultural occupations in order to subsidize inadequate 
household finances. In the nineteenth century, Russian peasant women became famous 
for their expertise in handicrafts such as lacemaking, knitting, weaving, unwinding 
A.GCross，pp. 101-2. Mcdermid and Hillyar, Women and Work in Russia, p. 57. 
101 William Walling, Russia's message; the people against the Czar, New York, A. Knopf, 1917, p. 173. 
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cotton，and sewing kid gloves, i��The i r exp rtise and fame were founded on necessity. 
The advantage of engaging in these homemade crafts was that the peasant women could 
work at home to supplement the household income, rather than leaving to work in an 
often distant factory. This allowed the peasant woman to earn extra needed money for 
the household, and at the same time maintain the required housework and fieldwork. 
Such cottage industry was essential to the peasant family economy in the face of 
hardships created by agricultural reform. This was stressed by The Russian Year-Book 
of 1912: "whereas the numbers of factory workers (women and men) totaled 1,500,000， 
there were more than 8,000,000 peasants in European Russian who divided their time 
between agricultural and various forms of craft production for sale, while about 
4,000,000 were solely engaged in handicrafts and small machine industries outside 
factories." Additionally, with the rise of industrialization in the late nineteenth 
century, peasant women were able to obtain more work from factories.辦 
Certainly, one could conclude that peasant women were socially defined 
as having an active role in the survival of their villages/^^ They struggled to 
work as much as they could, earning enough to supplement the household 
economy. Their goal, however, was neither wealth nor independence. Cottage 
102 Glickman, 'Peasant Women and Their Work," pp. 59-60. Mcdermid and Hillyar, Women and Work in 
Russia, pp.61-66. 
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production was a means to an end, as Glickman has pointed out. The goal for 
the peasant woman was to stay on the land and safeguard it. They saw their 
own household as a source of power as well as security, a fact documented by 
nineteenth-century British visitors/^^ This form of power and security was 
essential for those peasant women whose husbands were continually absent 
from the household. Moreover, if they played an active role in protecting the 
land and assuring the survival of their households, they were generally passive 
in relation to the outside world. They did not actively seek means to earn 
supplemental income, although they seized opportunities when they 
occurred， 
Ironically, given the increasingly important economic role peasant women played 
in the peasant household, in the Russian village as elsewhere, women earned less than 
their male counterparts. Their earning potential was limited their physical strength, 
their illiteracy and lack of qualifications. This is reflected in a zemstvo report that had 
observed the working situation and condition of peasant women in 1908: 
Women's remunerative labor is not only technically simpler [than men's] and closer 
to the domestic hearth, but is also very low on the social ladder. As a result, the 
social position of the woman worker is lower and more difficult than men's. For 
this reason women's work is considered less valuable and is paid less than male 
labor. Women do not have equal rights with men in labor as they do not have equal 
106 Mcdermid and Hillyar, Women and Work in Russia, p. 67. 
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rights in social l i fe .^ 
Industrialization brought many changes to the village, but many things 
remained the same. The details of inequality between peasant men and 
women differed from the past, but the inequality remained. 
Even in the face of the major changes that accompanied industrialization, 
traditional attitudes towards peasant women continued to impede progress 
towards greater equality between men and women. Peasant women's first 
responsibility, to bear sons, remained unchanged. Frequent pregnancies, 
coupled with domestic duties as well as increased responsibilities in the fields 
meant there was a lack of time to leam new things. Consequently, these 
women remained in subservient positions because they were untrained in 
anything but menial tasks. 
The situation was compounded by the fact that most peasant women were 
illiterate. As noted above, according to Russian tradition there was no need to 
education daughters in the peasant family. Tradition died slowly, and that fact 
can be seen in figures. In 1920, only 25.2 percent of peasant women were 
literate. 109 The low level of literacy was yet another reason why peasant 
women earned less than men. A 1907 survey of agricultural wages indicated 
that women earned from one-fifth to two-thirds of men's wages, depending on 
108 Quoted by Glickman, 'Peasant Women and Their Work,' p. 66. 
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the r e g i o n . 110 Traditional gender inequalities within the peasant village were 
transformed into capitalistic gender inequalities. Women remained 
subordinate and dependent even as industrialization progressed. 
Peasant men found nothing to remark in the continued subordinate position of 
women, but neither did most peasant women. They both were products of the same 
system. The traditional patriarchal dogma was ingrained in them, even though Russia 
was supposedly in the transformation period. Peasant women, like peasant men, 
believed in the traditional gender role definition. Peasant women were not only 
accustomed to doing domestic work, they took pride in their efforts and regarded their 
households as a source of satisfaction, power and secur i ty .� Traditional 
understandings of gender role also dictated that women were materially and 
economically dependent on their husbands. Consequently, it was difficult for both men 
and women to abandon their traditional practices and assumptions, and redefine gender 
relationships in a more equal fashion. 
Finally, as bearers of and caregivers to children, peasant women contributed to the 
continuation of traditional gender role definitions within family and community. Even 
in the days before the Great Reforms and before industrialization, when the position of 
peasant women within in family and community may be described as powerless and 
109 Buckley, Women and Ideology, p. 63. 
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almost totally subordinate, there had always been one area of life over which women 
exercised power. That area was childbirth and the raising of young children. Here 
peasant women made their most essential contribution to the household and community. 
According to Russian tradition, a good housewife was also a good mother whose most 
important task was to ensure the continuity of her husband's family. Thus within 
this private and intimate sphere of reproduction, peasant women could exercise 
autonomy and control. Birth constituted a mysterious and uniquely female sphere. 
Women alone controlled and directed birthing, and owing to the importance to the 
family of new (preferably male) members they were permitted primacy in this area.^ ^^ 
Moreover this female sphere of autonomy and power continued beyond the birth 
of the child. An equally important responsibility for peasant women, besides bearing 
children, was to ensure the healthy growth of their infant children. Based on Russian 
custom, a man did not intervene in the process of birth or its environs. In this situation, 
a mother exercised absolute control over newborn life. She had to arrange baptism for 
every newborn baby. In order to get rid of the devil and any sin this was done as soon as 
it was bom. 114 This was a most important duty as baptism was one of the indispensable 
111 Mcdermid and Hillyar, Women and Work in Russia, pp.67-68. 
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religious rites and was required for every peasant to be recognized into the Christian 
community. 115 It was imperative for mothers to make sure their children were baptized; 
if a mother failed, it was believed that she committed a sin. 
A mother's responsibility went beyond the infant stage and baptism. Normally, 
mothers enjoyed the primary care of their children until they were seven years old.^ ^^ 
The early years of childhood are formative years. In these years values and beliefs are 
formed. The Russian peasant mother, as much if not more than the father, played a 
crucial role in shaping the values and beliefs transmitted to the young child. Needless 
to say, the values and beliefs transmitted were traditional values and beliefs, including 
the deeply ingrained beliefs abut gender inequality and the respective roles of men and 
women. Such ideas changed slowly. 
In conclusion, the lives of peasant women in traditional Russia, as well as during 
the period of transition from the Great Reforms to the outbreak of World War I, were 
complicated. When examined closely they seem full of contradictions On the one hand, 
peasant women were completely subordinated to men within a firmly patriarchal 
system. They were excluded from the village commune and often ignored or abused by 
other family members within the peasant household. The changes brought by 
industrialization did not change the unequal treatment of men and women at home, or 
115 Ransel，Village Mothers, p. 164. 116 Mironov and Eklof, p. 146. 
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in workplaces and factories. On the other hand, their significant, in fact essential 
contributions to the peasant community cannot be dismissed. The necessity of women, 
of wives was widely recognized even by the most traditional peasant men. Peasant 
women played various roles in household and village at different stages of their lives. 
At all stages, women made sacrifices and contributed in fundamental and necessary 
ways to family and community. Without their contributions to the household economy, 
no peasant family could survive or prosper. Industrialization did not change this. If 
anything, industrialization increased the importance of women to the peasant 
community and the household. Given the extended absences of fathers and husbands, 
who went to work in distant factories and cities, peasant women kept village agriculture 
going. Of necessity，they exercised considerable autonomy and decision-making power 
in the household and in the village. This was new. The fundamental power relationship 
between peasant men and peasant women, however, changed slowly. Even on the eve 
of the 1917 revolutions, relations between peasant men and women remained unequal, 
with women on the bottom. 
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Chapter III 
The Bolsheviks on the "Women Question" 
As the previous chapters have illustrated, prior to collectivization, the lives of 
Russian peasant women were far from pleasant. However, in spite of severe hardship, 
peasant women played a vital role in maintaining the household, the survival of the 
farm and continuity of the family. Although it was clear that peasant women were still 
influenced by traditional ideas and accustomed to a subservient role, their lives were 
marked by contradictions. In spite of their lack of status in the patriarchal communities 
of rural Russia, peasant women retained certain autonomy by taking care of their 
families and children when their husbands were absent, a fact that had been previously 
ignored. 
There was hope for change. In 1917 the Bolsheviks came to power and proclaimed 
they would emancipate women through socialism. As early as 1910，both the Marxists 
and Socialists had discussed how to free women from their domestic servitude, to give 
them equal status with men, legally, socially, materially and physically. In return, 
peasant women would be able to pursue their individual goals and personal 
development; they could select their partners based on mutual love and respect. ^  ^  ^  Even 
discussion of emancipation brought hope to oppressed peasant women� 
117 Goldman, Women, the state and revolution, pp. 1-3. 
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These discussions provided the framework for the Bolshevik position on the 
so-called Women's Question. There were four basic concepts that defined the 
Bolshevik position on women. The first was that the bourgeois family in its present 
form would disappear. Secondly, they stated that men and women would come together 
in a free union. The third premise was that women's emancipation would come about 
through wage labor accessible to women. Finally, all this would become possible 
1 1 0 
through the socialization of housework. 
Initially, Marxists and Socialists such as Marx, Engels and Bebel suggested the 
dissolution of the bourgeois family was the primary key to women's emancipation. It 
was claimed that the unequal relationship between men and women was analogous to 
the relationship between capitalism and proletariat. That meant Russian men exploited 
and oppressed the peasant women in a situation similar to the capitalists' exploitation of 
the proletariat. 119 In his writings, Engels pointed out: 
The equality of women thereby achieved will tend infinitely more to make men 
really monogamous than to make women polyandrous. 
But what will quite certainly disappear from monogamy are all the features 
stamped upon it through its origin in property relations; these are, in the first place, 
supremacy of the man, and secondly, indissolubility)沙 
That meant who earned the wages and controlled the income and property determined 
the husband and wife relationship in the family. 
118 Goldman, Women, the state and revolution, p. 12. 
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For instance, in the late nineteenth-century, due to the impoverished state of 
agriculture and the growth of industrialization, peasant women entered the workforce 
in factories. At the same time, child rearing, cooking, farming, sowing, ploughing, 
cleaning, sewing and mending were still considered "women's work". Maintaining the 
heavy domestic responsibilities was essential to the survival of the family. Therefore, 
married women were less available to work in factories than men. Consequently, men 
became the major breadwinners, dominating all domestic affairs and abusing their 
wives while women had no choice but to be economically dependent on men 
Not surprisingly, socialism brought welcome news for all oppressed women. It 
advocated the breakdown of the capitalist family that presumably would give peasant 
1 D 
women self-determination and freedom. Where previously they had no property 
rights in the proletariat family, peasant women were no longer victims of men's 
exploitation and oppression. Instead, the family relationships were to be based on free 
union, genuine affection, love, equality and mutual respect. Property rights of male 
1 
family members no longer would govern the lives of women. Both men and women 
would be more equal and less dependent between each other. 
This also meant that women could enjoy economic self-determination when they 
were able to participate equally as men did in large-scale public industry. Marx and 
121 Goldman, Women, the state and revolution, p. 32. 
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Bebel asserted that women's participation in the public sphere was the prerequisite for 
women's independence. Also, Bebel and Engel claimed that "the key to women's 
liberation rested on economic self-determination, in a system in which ownership of the 
means of production was not concentrated in the hands of the capitalist class.” As 
Engels put it: 
...the first condition for the liberation of the wife is to bring the whole female sex 
back into public industry, and .. .this in turn demands that the characteristic of the 
monogamous family as the economic unit of society be abolished. ^^ ^ 
And further, 
To emancipate woman and make her the equal of man remains an impossibility so 
long as the woman is shut out from social productive labor and restricted to private 
domestic labor. The emancipation of woman will only be possible when woman 
can take part in production on a large, social scale, and domestic work no long 
claims anything but an insignificant amount of her time. 
That meant the only possibility for emancipation of women was through their 
participation in large-scale public industry. This would mean that women would have 
working opportunities that were equal to those of men in the public sphere. Through 
their earnings they would become economically independent. Finally, according to the 
socialists, women would no longer be exploited either by the capitalists or by their 
husbands. 
Additionally, both private and domestic work would be socialized into national 
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duties to ensure that domestic chores and childcare would be done, and yet women 
could freely work in public. Under the new system, housework would be taken over by 
paid workers in communal dining rooms, laundries, and childcare centers. It would be 
1 OT transformed into a large social industry. For instance, quoting Engels: 
With the passage of the means of production into common property, the individual 
family ceases to be the economic unit of society. Private housekeeping is 
transformed into a social industry. The care and education of the children becomes 
a public matter. Society takes care of all children, irrespective of whether they are 
bom in wedlock or not.^ ^^ 
Lenin added, 
The real emancipation of women, real communism, will begin only where and 
when an all-out struggle begins (led by the proletariat wielding the state power) 
against this petty housekeeping, or rather when its wholesale transformation into a 
large-scale socialist economy begins.必 
In other words, only if childcare and other domestic duties were "socialized" 
would women be free from the chains of the patriarchal family system, able to work for 
wages outside of the home. Under these conditions, it was assumed that women, 
including peasant women, would obtain equal status with men in every aspect such as 
receiving equal opportunities in education as well as at work. More importantly, they 
could obtain the living space for self-development in the new Soviet State. 
These principles provided the preliminary framework for the Soviet State, and the 
necessary guidelines for the emancipation of women. After the success of the 
126 Cited by Buckley, Women and Ideology, p.22. 
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Bolshevik Revolution, the Soviet State immediately passed legislation in order to 
emancipate the long oppressed Russian women. 
Initially, in order to dissolve the patriarchal family system, the Soviet State 
introduced laws that banned the restriction of property. According to Article 106, it was 
stated, "married parties may enter into any property relation permitted by law. 
Agreements by husband and wife intended to restrict property rights of either party are 
• • 130 
invalid." The new ruling gave both parties new freedom with no restriction of 
property rights. This meant peasant women would no longer be restricted by their 
husbands, with regards to property rights. 
In addition, the proclaimed articles also granted the peasant women the right to an 
equal share of their husbands' property. In the past, according to Russian practice, all 
household property was inherited by the male successor. Women were not entitled to a 
share, the exception being daughters who were allotted a small share as dowry. 
According to the law of November 1922, property would be directly inherited by all 
descendents, including the surviving spouse and dependents, and any destitute and 
incapacitated persons. Moreover, Article 419 and 420 stipulated that in the case of 
people who died without making a Will, the property would be equally shared among 
BO Rudolf Schlesinger, Changing Attitudes in Soviet Russia: The Family in the USSR, London, 
Routledge & Paul, 1949, p. 36. 
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those legally e n t i t l e d . � These regulations ensured that legitimate wives would be 
entitled to an equal share of their husbands' property, in the event of his death. 
Under the protection of the new laws, peasant women were no longer considered 
to be the private property of their husbands. With the introduction of the Socialist State, 
women could have control of their own property and have an equal share of the 
inheritance. In return, the relationship between men and women was to be based on 
mutual respect, love and trust rather than on property. 
Under the new system, laws were introduced to protect women, giving them 
choices with regard to married life. In October 1918, a complete code on Marriage, the 
Family and Guardianship came into existence. The aim was to protect women by giving 
ID 
them equality in marriage and by re-defining the family. At the same time, the law of 
civil registration of Deaths, Births and Marriages was introduced. Russians were 
encouraged to abandon the traditional religious union and to adopt a civil marriage. ^ ^^  
Consequently, marriages would no longer be restricted by religious rituals and arranged 
by the couple's parents. They were free to choose their partners and to be married in a 
civil ceremony. 
In keeping with the new system, women also were free to dissolve the marriage 
without the consent of their husbands. According to Article 87，the mutual consent of 
Buckley, Women and Ideology, p. 36. 
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husband and wife, as well as the desire of one of them to obtain a divorce would be 
considered sufficient grounds for divorce.” 丨34 In keeping with the tradition of the 
patriarchal family, divorces were illegal and could only be decided by husbands. 
According to religious custom, divorce violated the commitment and moral obligation 
between a couple and God. However, the new system challenged traditional practices 
and allowed both parties to obtain divorce, previously an option only for husbands. 
In addition, the law granted the women the choice to leave, even if they only 
disliked their husbands. According to Article 104 of the 1918 Marriage Code, "change 
of residence on the part of one of the married parties does not oblige the other to 
folow.，，i35 It granted women the freedom to leave without a husband's consent. 
Furthermore, the freedom of choice was extended to reproduction. An important 
issue was abortion, which was legalized by the 1920 decree. There were two main 
goals. One was to end illegal abortions in order to protect women's health. The other 
was so that women could determine their own reproductive choices. As Schlesinger 
observed, 
No one of us men would accept a decision by some commission as to the social 
interest in his being married or not. Do not prevent women from deciding for 
themselves a fundamental issue of their lives. Woman has a right to a sexual life as 
freely realized as that of a man. In order to remain completely fit from the social 
and biological points of view, she ought to be able to satisfy that need as normally 




as does a man. We need no mass produced class of spinsters, which would be 
merely harmful to the community. Unquestionably abortion is an evil; but as yet 
we have no substitute for it.^ ^^ 
According to these words, women could not only exercise choice in marriage, but 
also their reproductive responsibility. The gender relationship was no longer one of 
inequality, but was to be based on mutual satisfaction, genuine affection, love, equality 
and mutual respect. 
In addition to freedom of choice in marriage, the article extended the freedom to 
allow peasant women to choose their surnames. According to Article 100，"Married 
persons use a common surname (the matrimonial surname). On the registration of 
marriage they may choose whether they will adopt the husband's (bridegroom's) or 
wife's (bride's surname or their joint surnames)". ^^ ^ It implied both parties had 
freedom to choose either the imposition of the male's name on his wife or the female's 
name on her husband. This law also applied to divorce. That meant the separated 
parties could still use the surname used before their marriage once their marriage 
dissolved. 138 
Mutual respect also was extended to the duties of raising children. This respect 
depended on mutual support. Under the new system, both parties shared the duties of 
raising children. In addition, Article 107 and 108 asserted that spouses must support 
136 Ibid, pp. 196-197. 
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their partner in marriage, even if the latter lacked the means of subsistence and was 
139 
unable to work. According to Article 143, a spouse must share expenses connected 
with pregnancy, birth and child m a i n t e n a n c e . ！斗。More importantly, these duties were 
also applicable in the case of unregistered marriages. Similarly, Article 133 stated 
"actual descent is regarded as the basis of the family, without any difference between 
relationships established by legal or religious marriage or outside marr iage ."� 
In short, introduction of these laws and articles gave women, including peasant 
women, more freedom not only with regards to marriage but also reproductive issues. 
These laws also extended to provision of equal status in the workplace� 
Undoubtedly, in the new Soviet State the importance of women's' participation in 
the public sphere was the pre-requisite for women's liberation. Socialism laid the 
groundwork for equality. Now both men and women were equal, not only in the 
workplace but also in politics and in education. 
At work, labor laws were introduced to provide equal rights both for men and 
women. The law set a minimum wage for employees in all Soviet institutions. It was 
also recognized that women should have maternity leave with financial support, full 
pay for eight weeks before and after birth. The law also provided insurance to peasant 
women in cases of illness. Consequently, both men and women could have equal pay 
139 Schlesinger, Changing Attitudes, p. 40. 
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for equal work and enjoyed paid annual holiday. 
Notably, the first constitution of 1918 granted political rights to both women and 
men, enabling them to vote. Like their male counterparts, women also could be elected 
as deputies in Soviet p o l i t i c s . i 4 2 In short, protected by the law, women could obtain 
equal status to men in all public spheres such as at work, in politics and in education. 
However, the constitution accomplished more than protecting peasant women in 
public sphere. The state also attempted to free women from their household 
responsibility and domestic duties. Instead, peasant women would be able to work 
outside their homes. For instance, in January 1919，the Soviet of Peoples 
Commissariats (Sovnarkom) set up the Soviet for the Protection of Children, with 
representatives from the Commissariats of Enlightenment, Social Security, Health and 
Food Supply. They assumed the responsibility for distribution of food and provisions 
to children.� 
Furthermore, in order to enable women to work freely in the public sphere, 
Alexandra Kollontai founded the Department for the Protection of Motherhood and 
Childhood. Four principles were established as guidelines for the government to follow. 
First, child bearing was the social function of the woman and it was the duty of the 
government to enable her to fulfil that function. Second, it was the duty of the 
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government to educate the mother-citizen. Third, the child had to be physically 
protected and breast-feeding was considered a social duty of women. Fourth, a child 
was to be raised in the atmosphere of a s o c i a l i s t family. i44 in order to fulfil these 
principles, the Soviet State established children's rooms, public kitchens and communal 
dining rooms as a substitute for mothers' child rearing duties. All these provisions 
were intended to lessen the domestic burden of women in the household and 
emancipate women to work in the public sphere. 
These principles provided the social and legal conditions of the preliminary 
framework for women's liberation. However, it was acknowledged that legislation and 
organization alone would not accomplish women's equality, particularly for illiterate 
peasant women. Alexandra Kollontai criticized the lack of understanding with regards 
to the deep-rooted problem of gender relationships in the area of the personality and 
behavioral pat tern/Thus, special programs were introduced to educate and politicize 
peasant women, to transform them into real "New Soviet Women". 
Lenin echoed the views of Alexandra Kollontai too. Lenin also realized that the 
obtaining equality in real life was far more difficult than establishing equality though 
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l a w s . 147 Lenin had added to the preliminary legislation and paid particular attention to 
details such as custom and culture in order to involve women in public programs 
especially in politics. He knew that the success of the Socialist construction would 
depend on being able to mobilize the women. This was especially relevant at that time 
as approximately half the population was involved in politics. According to Lenin “you 
could not draw the masses into politics without drawing women into politics as well. 
1 Aa 
For the female half of the human race is doubly oppressed under capitalism" 
To accomplish this goal, Lenin introduced a series of political programs designed 
to put into practice state policies for liberating peasant women. Firstly, in 1917, the 
Petrograd committee of the Bolshevik Party set up a women's bureau. In December 
1918, the Central Committee also formed commissions for political propaganda and 
agitation among the peasant women that were arranged from above (with the guberniia) 
to below (towns, districts and uezds). Furthermore, in 1919 the Zhenotdel, ^^^ the 
Women's Department of the Central Committee Secretariats, was set up by lower level 
party committees^^^ to work among women and involve them in politics. 
In order to mobilize the masses and involve peasant women in politics, the 
th Women's Department established three main purposes of Zhenotdels in the 4 All-
147 Buckley, Women and Ideology, p. 39. 
'''Ibid. 泌 Ibid” p. 64. 
JMd., pp. 60-107. 
151 That meant the Zhenotdel was not an independent women's organization. Instead it was subordinated 
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Russian Meeting of the Heads of Gubemiia Zhenotdels. First, from a political 
perspective it aimed to expand its influence over a large number of working class and 
peasant women in order to enlighten them. Second, it aimed to draw these women into 
the party with membership in cooperative organizations and the soviets. Third, it 
would liaise with other organizations, such as trade unions, to promote the construction 
of nurseries and public dining rooms since those were the pre-requisite for women's 
liberation. 
In order to cope with this broad mission, the administrative work of the Zhenotdel 
was broken down into three subdivisions and one sector. These were 
organizational-instructional work followed by agitation or in other words propaganda, 
the press such as Krest ‘ ianka (Peasant Women) and work among women of the East. 
To implement these ambitious goals, meetings of delegates, women' clubs, conferences 
and congresses of non-party women were established to work among rural peasant 
women. ^^ ^ 
However, these programs were still not enough to mobilize illiterate and 
conservative peasant women. Ways had to be found to encourage them to participate in 
politics. In fact, by 1922, the Zhenotdel was alerted to fact that the percentage of 
women's participation in politics was just 4.5 % in rural areas compared with 9.2 % in 
to the party committee. See Buckley, Women and Ideology, p. 65. 
152 舰，p. 66. 
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urban areas. Thus, the Zhenotdel realized that a concerted effort was needed to 
mobilize peasant women. As a result, the Zhenotdel established women's clubs that 
would provide more direct access to them/^"^ 
Clearly, women's clubs were more acceptable among peasant women. For 
instance, special clubs were set up to work among the women who came from 
countryside. In 1925, the House of Dekhanki in Ashkhabad was opened for women 
who came in from the countryside for about two weeks. In the House, peasant women 
could leam political education, read aloud from the press, sew and talk on hygiene as 
part of this intensive programme. After this exposure, peasant women returned to their 
villages and set up reading comers and schools for the other peasant women in the 
villages. In addition, red tents were set up for the nomadic people, as mobile clubs.^ ^^ 
As a result, more peasant women could read. 
In short, the women's clubs became genuine preparatory schools for re-educating 
peasant women/^^ to raise the rate of literacy of the peasant women and to eradicate 
1 cn 
ingrained notions of female roles. Finally, the goal of emancipation of women could 
be achieved when men's view of women and women's images of themselves were 
For more details, ibid., pp. 63-97. 愧 Ibid” pp. 69-70. 
155 Ibid., pp. 88-89. 
156 Quoted by Buckley, Women and Ideology, p. 83. 
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However, achieving these ambitious goals was not an easy task. It was difficult to 
convert the traditional minds of peasant men and women to accommodate modem legal, 
social and political contexts in such a short period of time. Changing people's 
perspectives was a long-term process. 
In reality, the programs for the emancipation of women undermined the stability of 
the lives of the peasant women rather than liberating them from oppression. First, the 
proclamation dissolving the traditional family structure brought insecurity rather than 
stability to the lives of peasant women. Although the Code of 1918 Marriage Law had 
granted equal rights to peasant women enabling them to have a share of family property, 
in reality, peasant women did not experience any benefit from this. The marriage code 
contradicted the land code of 1922. On one hand, the land code had abolished private 
ownership and in its place established the ruling of equal shares in the household 
p r o p e r t y . 159 it seemed that this was good news for women, something they had never 
experienced in the past. On the other hand, the land code also recognized the custom of 
forbidding an unadvisable division of the property of the dvor (household) in order to 
maintain the household interest. 
Caught in the midst of these struggles between the interests of the household and 
i58Buckley, Women and Ideology, p. 83. 
159 Goldman, Women, the state and revolution, p. 152. 
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the interests of peasant women, it was not uncommon for peasant women to become 
scapegoats. According to most reports the annual household income of impoverished 
Russian peasantry was 180 rubles. It was difficult for a family to give 3 to 10 rubles per 
month for a peasant woman/6�Certainly, the husband's family would give first priority 
to the interests of the household rather than to protection of the interests of the 
daughter-in-law. Consequently, it was not uncommon for households of Russian 
peasants to refuse to pay the decreed alimony to divorced women and widows. As a 
result, most single women or widows did not receive rightful payment or share of land 
from their husbands' property for the remainder of their lives. ^ ^^  
Indeed, in spite of new laws, peasant women still could not enjoy the advantages 
of the marriage code. They remained burdened with double roles. The legislation of 
the 1920s had granted the freedom of union to peasant women. Officially, they could 
enter marriage easily and leave it without too many restrictions. However, in reality, 
peasant women still were unable to enjoy free choice in marriage because of 
insufficient social support. For instance, according to the decree of 1920, peasant 
women were granted the freedom to determine their own fate and if they so chose, 
could have an abortion. The reality was that they still were unable to obtain a legal 
abortion due to insufficient medical services. 
160 Goldman, Women, the state and revolution, pp. 138, 157. Moshe Lewin, Russian peasants and Soviet 
power: a study of collectivization, London: Allen & Unwin, cl968, pp. 30, 36. 
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According to reports of the early 1920s, there were very few hospitals before 
revolution and even those were closed down in 1921. Those that remained lacked beds, 
linens, medicine, and even basic instruments so could not be used to perform surgical 
procedures. As there was a scarcity of health care services in the countryside, it was 
difficult for the peasant women obtain legal abortion. As a writer Lebedeva said, "It 
seemed dangerous and simply impermissible to open the doors of the district hospitals 
for abortions when there were still no beds."^^^ Consequently, many peasant women 
were forced to have illegal abortions performed by midwives.^^^ 
Actually, for the Russian peasant women, legal abortions were something that 
would only bring chaos rather than freedom for them. According to a peasant delegate 
who complained in the 1926 VtsDC "What will happen if 85 percent of the 
population-the peasantry-will be occupied by those same things which you are 
occupied in the towns? We will drown in this chaos.”i64 Consequently, in comparison 
with their urban counterparts, rural women were less likely to have legal abortions. 
Furthermore, according to the Marriage Code of 1926, the mutual support of a 
married couple should be extended to include an equal share of the childrearing duties. 
Previously, the husband was only expected to be the breadwinner. In the past, this 
161 Goldman, Women, the state and revolution, p. 137. 、位 Ibid” p. 266. 
Ibid., pp. 275, 280-281. 似 Ibid.’ p. 226. 
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system had led to many husbands being irresponsible. These husbands made use of 
freedom from their share of domestic duties. They tended to escape the responsibility of 
childcare and financial support by divorce finally leaving the entire family to be taken 
care of by their wives. This is reflected in the following quote. 
We find a number of cases among them where a worker's wife, or housewife, runs 
the whole house, looks after the upbringing of the little children and thus 
participates in the common household, but did not receive anything for her pains 
after the divorce because the husband-the worker-keeps everything. 
In essence, peasant women had no support in married life from the new laws. 
Instead, they endured even greater hardship after the introduction of the marriage code. 
Conditions for peasant woman became worse as they had to take on multiple roles such 
as mother, worker and breadwinner simultaneously. According to time budget studies, 
peasant women had double or triple the workload in comparison with men. For 
instance, the factory woman worked the same eight-hour day as her male counterpart, 
but she had five more hours of housework when she had returned home while the male 
worker had only two hours of housework. Men had more time than women to relax. 
Men had about three and a half-hours relaxation, while women had only two hours and 
twenty minutes. Furthermore, men slept more than women. On average, men had about 
eight hours of sleep a night, while women had only six hours and 45 minutes. ^^ ^ On 
average, women spent two and half times more time on housework than men and had 
165 Schlesinger, Changing Attitudes, p. 116. 
166 72，Goldman, Women, the state and revolution, p. 130. 
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barely half the leisure. ^^ ^ Women were assigned more duties not only at work, but also 
at home. They worked more, but rested less than men. 
Regarding their salaries in the workplace, a situation existed that was similar to the 
unequal distribution of the working hours between men and women. Although 
legislation claimed that women were entitled to equal opportunities with equal pay 
when they were employed in large-scale public industries, the facts showed the reality 
of the empty promises. 
It was quite common for women to receive less salary than men even though they 
did the same job. For instance, one delegate angrily complained to the Women's 
Congress that she did not always receive a salary equal to a man's even if she did the 
same work. She also complained that female workers did not receive any privileges 
1 Q^ 
however the skilled male workers received them all. According to the salary survey 
of unskilled workers in various industries in 1928, women usually earned less than their 
male counterparts in the same jobs. For example, they earned approximately 25 % less 
in the metal, cotton, and rubber industries, 15 % less than in tobacco, and 33 % less in 
shoe production. ^  的 
To compound the situation, peasant women were not able to obtain enough 
167 Michael Paul Sacks, Women's work in Soviet Russia: continuity in the midst of change. New York : 
Praeger, 1976, p. 39. 
1 仍 Goldman, Women, the state and revolution, p. 125. 
169 Ibid. 
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support and provisions from society. This was yet another factor that made it more 
difficult to work in the public sector. During the period of the revolution, between 1917 
to early 1920s, there were times of incredible hardship, years of starvation, disease and 
civil war. Many women experienced unemployment. Promises of social provisions 
were not kept and many government institutions had been forced to close down. For 
example, the department of protection of motherhood and childhood had promised that 
they would socialize housework as well provide childcare facilitates for young mothers 
and babies which would enable women to work outside the home. However, according 
to the survey of Childcare institutions from 1917 to 1925, the number of factory and 
regional daycare centers increased from only 14 in 1917 to 914 in 1922，and special 
homes for single women with infants rose from only 7 in 1917 to 765 in 1922. In 
1 nc\ 
addition, only five rural creches were opened, starting in 1925. 
Conditions in these few creches were unacceptable. According to A. Kalinina, the 
wife of the president of the Central Executive Committee of the Soviet (VtsDC), the 
condition of the state-run children's homes in 1920 was deplorable. She pointed out 
that the most serious problem was insufficient resources provided for the children 
living in these homes. The state could only provide 10 inches of cloth per child, a 
single spool of thread for 29 people, a pair of stockings for every 264, and only one 
Goldman, Women, the state and revolution, p. 127. 
6 6 
blanket for 3，124. In the winter, there was no electricity and no oil. It is inconceivable 
that the children had to live in dark and freezing rooms and wore unwashed rags for 
months. Indeed, what they had amounted to very little in the creches. Ultimately, many 
111 
girls were forced into prostitution in order to obtain basic daily requirements. In 
short, it seemed that they had difficulty in leaving their babies in childcare center to 
work. 
Widespread neglect of women and children was the result of ineffective legislation. 
The state failed to protect the rights of women in both marriage and work. Instead, they 
forced the women to return to the patriarchal system in order to survive. 
Obviously the power of the patriarchal system controlled the lives of peasant 
women preventing women from participating in the public sphere. Both peasant men 
and women were used to their traditional customs and practices. For instance, efforts 
were made by the woman's department to mobilize peasant women to participate in 
public life. However, very few of them dared to leave their homes. A government 
survey of work among peasant women of Vvedenskaya district in Kostroma province 
described the following: 
The district women's department is weak. Hardly any meeting of delegates took 
place. You have to dray delegates to meetings. They persistently refuse to attend. 
The same situation remained after new delegates were elected. They say that all the 
same, they are not going to attend any meetings?72 
171 Goldman, Women, the state and revolution, p. 66. 
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This indicated that many peasant women did not join the meetings held by the 
woman's department. It was thought that most husbands still considered that peasant 
women were better engaged in domestic duties. They were unwilling to allow their 
wives to participate in public affairs such as attending the women's clubs. ^^ ^ An 
extreme example of this is seen in the case of a husband who killed his wife, a 
co-activist Sariia Khalilova when she worked in outside m o v e m e n t . ！ ？ 斗 Consequently, 
few of the peasant women dared to take such risks. 
To make matters worse, peasant women continued to be denigrated by men when 
they participated in public affairs such as politics. For instance, male peasants publicly 
refused the peasant women's participation in any meetings. A male peasant stated in 
the meeting that, "You are not going to fool us this time even though you are the smart 
Bolsheviks. You are trying to drag our wives to your meetings and fool them. This is 
not going to happen." According to the male peasants, the Bolsheviks would spoil 
their daughters and fool their wives if women attended their meetings. Thus, the male 
peasants continued to forbid their daughters and wives to take part in any meetings. i76 
This was noted by Wendy Goldman, who stated, "as long as the family remained 
the basic unit of production, as long as patriarchy structured the institutions of village 
Routledge, 1998, pp. 136-137. 
Buckley, Women and Ideology, p. 91. 
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life, neither peasant women nor men could realize the freedom promised by the 
Code." 177 In other words, although the Soviet Union had made structural 
transformation at home, in the workplace, and in politics, it was still difficult to 
indoctrinate the peasant women and men to realize the freedom of marriage and 
equality of gender without radical change in attitudes of both men and women. 
Certainly, the hope of emancipation of the peasant women made by the Soviet 
State was not realized. Nevertheless, in the late 1920s, the rise of Stalin seemed to 
bring some hope for so many disillusioned Russian peasant women. 
In order to consolidate his political power and strengthen the national power in one 
country, Stalin launched a "revolution from above" as “Socialism in One Country", 
instead of international revolution. Stalin aimed at constructing the economic and 
powerful industrial bases as fast as possible in order to provide the pre-requisite for the 
1 o 
success of national modernization. Thus, he launched the programs of socialist 
modernization. These were reflected in the industrialization drive of the First Five-Year 
Plan (1929-32), accompanying the forced collectivization of agriculture/^^ 
In order to establish these ambitious programs, Stalin realized there was need to 
recruit a huge labor force to build up the nation. In particular there were huge numbers 
177 Goldman, Women, the state and revolution, p. 183. 
178 Sheila Fitzpatrick, The Russian Revolution, Oxford: New York: Oxford University Press, 1994， 
edition, pp. 104-105. 
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of men lost in wars, revolution and other civil unrest. ^^ ^ As a result, Stalin had to make 
use of the backward peasant women in the countryside to maximize the labor forces for 
the sake of the nation. To achieve his goal, he made a series of hollow promises to the 
Russian peasant women. The peasant women were given the elevated position of being 
part of the "great army of labor" in industry as well as in agriculture. He also promised 
the backward peasant women that the success of socialism meant equality of gender. 
They could be liberated and emancipated when they were participating in 
1 0 1 
industrialization and collectivization of agriculture. More strategically, Stalin made 
use of the category of the New Soviet Women. He incorporated it into the program of 
the First five-year Plan, and disseminated the image and the ideas using both 
propaganda and coercion in order to recruit as many women in to the labor force as 
possible. 
側 Ibid” pp. 85-86. 
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Chapter IV 
Mobilizing Peasant Women 
Mobilizing peasant women, transforming them into "New Soviet Women" and 
gaining their support for the Soviet Union's leap into the future via rapid 
industrialization and the collectivization of agriculture was an immense task. If the 
Soviet Union were to attain its ultimate goal of Communism founded on modernization, 
however, it was essential. It was not easy to achieve these enormous tasks. 
Not surprisingly, the Soviet government, headed by Stalin, utilized both positive 
and negative approaches to attain its goals in relation to peasant women. From the 
positive side, efforts were made to extend formal education to the countryside, and to 
make it accessible to peasant women. In the long term, only sustained formal 
education could hope to create a new generation of modem peasant women, able to 
work alongside men to build socialism. In addition, informal educational methods, 
such as the dissemination of visual political propaganda and the convening of mass 
meetings, led by experienced political cadres, were used to convince peasant women 
of the desirability of government policies and the benefits that peasant women would 
enjoy when they were implemented. 
Positive approaches to the enlightenment and mobilization of peasant women 
were important, but slow. Negative methods, coercion and force, also were used. In the 
71 
late 1920s, as the countryside was placed under increasing pressure, instances of 
1 QO 
peasant women's resistance to authority multiplied. The violent dekulakization and 
anti-religious campaigns were directed against any elements in the countryside that 
resisted the state's modernization drive. Dekulakization affected both male and female 
peasants. The anti-religious campaign was directed particularly against the women, 
who tended to be more attached to their faith. The aggressive and often violent 
anti-religious campaign was moderated by attempts to substitute secular holidays and 
rites for the traditional religious holidays and rites, an attempt which had historical 
precedent in the French Revolution. 
A. Educating Peasant Women 
(I) Formal education 
Even before the collectivization campaign the urgent need for basic education in 
the countryside, particularly for women, was recognized. By 1920, it is estimated that 
44% of the peasantry was literate. Among peasant women, only 25% were able to read 
and w r i t e . 183 Both industrialization and the modernization of agriculture required an 
1 o^ 
educated work force. Socialism could not be built on a foundation of ignorance. The 
first five-year plan (FYP) in 1928 began in a somewhat chaotic fashion. Within two 
182 Viola, "Bab'i Bunty.. .，” pp. 189-205. 
Buckley, Women and ideology, p. 63. Table 2.1. 
184 Seymour M. Rosen, Education and modernization in the USSR, Reading, Mass.: Addison-Wesley Pub. 
Co., 1971, pp. 33-39. 
7 2 
years the need to supplement economic plans with educational policies was recognized 
as urgent. On 25 July 1930，following a decision of the XVI Party Congress, the Central 
Committee initiated a drive for one hundred percent achievement both in the 
liquidation of adult illiteracy and the introduction of universal primary education in the 
1 Q^  
countryside. Accordingly, universal primary education (grades one through four) 
became mandatory from the 1930-31 school year for both urban and rural areas. For all 
rural schools, grade five was scheduled to become mandatory for all students from the 
1937-38 school year, grade six from 1938-39, and grade seven from 1939-40. In 
principle, by the end of the first FYP, all peasant children would receive at least four 
186 
years of schooling and by the end of the 1930s at least seven years of schooling. 
After that, the students could enroll in training courses in the planned "School of 
Peasant Youth" that prepared young people to serve in the kolkhozy， 
These new educational policies brought hope and good news for backward peasant 
women. Traditionally, few peasants sent their girl children to school Little girls aged 
six to eight generally remained at home to take care of their little sisters and brothers 
185 Sheila Fitzpatrick, Education and social mobility in the Soviet Union, 1921-1934, Cambridge: 
Cambridge University Press, 1979, p. 159. Rosen, Education, pp. 40-42. Rosen describes this period as 
conservative because the State restored many traditional practices of the Tsarist period. The education 
program emphasized polytechnical education, formal class education and academic studies instead of 
vocational training education. 
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collectivization. New York: Oxford University Press, 1994，pp. 224-225. 
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while their mothers worked in the fields. ^ ^^  The result was poorly educated and 
illiterate adult peasant women. Now the Soviet state anticipated an urgent need for 
female as well as male labor in the countryside, building and maintaining the planned 
collective farms, and also in the cities and factories to support the industrialization 
. 189 
drive. If these adult peasant women were to be effective in the roles the State 
planned for them, basic education was needed. The adult literacy drive was aimed at 
this audience. 
The new educational policies promised even more significant benefits to the 
younger peasant women, and those who followed. First of all, they would provide this 
and future generations of peasant women with marketable skills that would make them 
useful and employable in the kolkhozy. For this reason, the XVI Party Congress 
resolved to provide short-term training courses for young women as well as men, to 
prepare them for work as accountants, mechanics and tractor drivers in the kolkhozy. 
After the training, peasant women not only could be recruited in the kolkhozy, they 
could also become tractor drivers, an occupation never before open to women! 
In fact, according to the Soviet census figures, the literacy rate of peasant women 
did rise as a result of this campaign. The literacy of the rural population in the 9-49 age 
哪 Ransel, Village Mothers, p. 37. 
189 Peasant women were particularly important in agriculture, because during the industrialization drive, 
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group increased from fifty-one percent in 1926 to eighty-four percent in 1939. For rural 
men in the age group, it rose from 67 percent literacy in 1926 to 92 percent in 1939; for 
rural women, the literacy rate in the same period nearly doubled, rising from 35 percent 
to 77 percent. 190 Women still lagged behind men in terms of education and literacy, but 
significant progress was made. 
Although the progress evidenced by the above data was by no means as 
spectacular as Soviet propaganda claimed, the educational policies did provide new 
educational and working opportunities especially to young rural women. These policies 
did open the door to upward mobility for young rural women. Not only could they 
acquire higher agricultural skills through formal education which would allow them to 
fill more skilled positions in the new collective farms, but education could also allow 
women to develop talents and skills which would open a path to them out of the village. 
Education was a valuable ticket for a peasant woman. It opened a door to upward social 
mobility, and a way out of the village. ^^^ It was a genuine key for liberation. 
Nonetheless, the situation of illiterate of the peasant women couldn't be changed 
overnight. The new educational program were most beneficial for the younger 
generation. The young could more easily accept new ideas. It was difficult for older 
peasant women who had been denied opportunities for education when they were 
190 Fitzpatrick, Stalin's peasants, pp. 225-226. 
191 Ibid., p. 231. Fitzpatrick, Education, p. 159. 
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young to adapt. It was more difficult for older women to change the habits and ways of 
thinking of a lifetime and accept the new ways associated with the model of the New 
Soviet Women. 
(II) Informal education 
Visual political propaganda: poster 
As collectivization gathered speed, the Soviet State was aware that it was essential 
to mobilize peasant women as a labor force if the desired increase in agricultural 
productivity were to be achieved. In addition to instituting schools and requiring that 
peasant children attend them, the Soviet State also made use of informal educational 
1 Q， 
means, such as posters, magazines, films, leaflets and drama, to disseminate political 
ideas and political policies as well as to promote the policies of collectivization. Indeed, 
informal education was more easily accepted by older, illiterate peasant women. 
One important tool used to mobilize peasant women in support of collectivization 
and the government's policies was the poster. As Lenin's wife Nadezhda Krupskaia 
observed, 
For the present and the near future, a peasant can leam to improve his production only 
if he is taught by visual example. And in general, the peasants, just like the workers in 
their mass, think much more in terms of images than abstract formulas; and visual 
illustration, even when a high level of literacy is reached, will always play a major role 
192 Bonnell, Iconography of Power. Boimel has done excellent and innovative work analyzing political 
art posters. Attwood, Creating the new Soviet woman. Attwood has thoroughly analyzed the 
representative New Soviet women constructed by the state basing on the official magazines both for The 
Woman Worker (Rabotnitsa) and The Peasant Woman (Kret'yanka) 
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for the peasant. 193 
The observation was heeded. Posters became one of the most effective informal tools 
for the political education of the masses. Posters were accessible to the illiterate 
peasant and they could be used to convey the ideas of the new regime and to mobilize 
them to work in the collective farms. 
In addition, stimulated by reports of incidents of resistance by peasant women to 
collectivization and rumors about future anti-collectivization campaigns being planned 
in the rural areas/^^ the state moved quickly to respond to such anti-modemization 
activities and prevent their continuance. On 11 March 1931，the Central Committee of 
the Communist Party made a resolution that established Izogiz [State Publishing House 
of Visual Arts] with the responsibility for all aspects of a poster campaign to promote 
both industrialization and collectivization. 
In a burst of activity that was unprecedented, in the early 1930s, millions of copies 
of posters were produced to disseminate and promote the theme of collectivization in 
agriculture. Posters had been used extensively during the Civil War, but the editions 
seldom exceeded 25,000 or 30，000. In the 1930s, especially the second half of the 
decade, the print runs of individual posters quadrupled. Izogiz printed propaganda 
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posters in editions of 100,000 to 250,000 in the city as well as countryside. ^^ ^ 
Furthermore, during the first three months of 1930, Izogiz put out twenty-one posters 
on the theme of collectivization with a total of 600,000 posters printed. In the first 
quarter of 1931，Izogiz produced 1 2 5 posters, more than twice the preceding y e a r ] 9 6 
More importantly, among these agriculture posters, there were a high percent of 
posters that included the image of women. Between 1930 and 1934, among the 175 
political posters issued on the theme of agriculture, 61% of the posters included images 
of women. In 39% of these posters, women occupied a central or prominent place. ^ ^^  It 
was obvious that the Soviet government was specifically targeting peasant women and 
intended to make use of the posters to mobilize them for the collectivization campaign. 
More importantly, as Bonnell has noted, in these new posters, the image of peasant 
women was significantly different from the images that had appeared in earlier poster 
campaigns. The image of the old traditional peasant women, the baba, was replaced by 
198 • * 
a new image of the female collective farm worker (kolkhoznitsa). Traditional 
peasant women (baba) were viewed negatively by the Soviet government. They 
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represented all that the new government sought to overcome: stupidity, ignorance, and 
illiteracy, superstition, and irrational and blind self-interest This highly negative image 
of the peasant women {krest，ianka) was stigmatized and appeared as a very negative 
figure (along with priests and capitalists) in the earliest Bolshevik political posters of 
1920s. For instance, Nikolai Kochergin designed a poster, "May 广，in 1920. In that 
poster, the peasant woman was portrayed as a buxom woman wearing an old-fashioned 
village kerchief and the traditional peasant bast shoes, holding a sickle. The peasant 
woman in this poster symbolized all that was old-fashioned and backward, all that the 
new government intended to eradicate. 
In contrast, the new posters in the 1930s showed a modernized and positive image 
of peasant women. No longer heavy and buxom, now they were young and slim. This 
new image is represented by Vera Korableva's well-known and memorable poster, 
"Come, Comrade, Join us in the Kolkhoz�.,”彻 first issued in 1930 and reproduced in 
many different national languages. It showed a pretty and slim young woman, dressed 
in modem and attractive clothing, wearing her kerchief knotted at the back, in the style 
of women workers. Her hair is not styled in the long, traditional braids, rather it is cut 
short. Moreover, the young woman stands in front of a young peasant male who is 
driving a tractor. It is the young woman who shouts the words: “Come, Comrade, Join 
199 Bonnell, Iconography, Fig 3.3. Refer to Appendix 1. 
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us in the collective farm!" to encourage others to join the fun. The young man smiles, 
and so does the young woman. 
This poster very clearly presents the new image of the peasant woman; the image 
the government wished to turn into reality. Equally interesting and important, the 
placing of the figures in the poster suggested a new relationship between man and 
woman. In the poster, the young woman occupies the central and dominant position. 
She stands in front of the young male peasant. In view of the fact that the young man 
controls the tractor, the machine, it might not be accurate to say that the poster presents 
an equal relationship between men and women. Nonetheless, the poster elevates the 
peasant woman to a position of near equality with man. She is a respected and active 
comrade. This had no precedent in the experience of traditional peasant women.^ ^^ 
In Korableva's poster, the young man drove the tractor. In other posters, young 
peasant women were shown driving the tractors. In earlier images of female peasants， 
1A1 
the old baba was often shown holding a sickle. Now this image was replaced by the 
image of a female kolkhoz worker, a kolkhoznitsa，sitting on the tractor with a smiling 
faces. This new type of peasant woman on a tractor became a main theme in political art 
of the 1930s. It appeared in conjunction with the onset of collectivization. A good 
200 Bonnell, 'The Peasant Woman in Stalinist Political Art,' p. 60. 
201 Bonnell, Iconography, plate 2. Refer to Appendix 2. This image of the female peasant as baba 
appeared in the above referenced poster by Kochergin, "May 1®V' printed in the early 1920s. This image 
of the peasant woman was the norm in early Bolshevik poster. Viola, “Bab，i Bunty," p. 189. 
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example is a poster by I. Meshcheriakova, “To Collective Work.，，�。� This poster showed 
a group of peasants (male and female) cheerfully going to work in the fields. A woman 
is driving a tractor, behind a male tractor driver.^ ^^ The woman tractor driver followed 
the man. Full equality was not being pushed. But the woman was driving a tractor, 
controlling a machine一a symbol of modernity and power. Thus the poster represented 
an advance in ideas about the position and the powers of peasant women. It also 
suggested that new occupations were opening up to them. Collectivization was 
intended to modernize agriculture. Those peasant women who participated in it and 
contributed to its success were modernized as well. 
All the above posters proposed a new, and highly elevated heroic image of the 
peasant woman. The presented peasant women as playing new, active and productive 
roles, working alongside men as comrades. They also showed women in new 
occupations, most notably that of tractor driver. All were intended to attract women 
peasants and mobilize them to join in the collectivization of agriculture. 
Such a positive constructed model of "New Soviet Women," specifically "New 
Soviet Peasant Women," of course was an ideal image. It did not reflect reality. At the 
same time, such an image had a powerful impact on reality, and on policy. As Moshe 
Lewin observed, "Stalin's method consisted of presenting his plans and wishes as 
202 Bonnell, Iconography,Fig 3.1. Refer to Appendix 3. 
203 Bonnell, 'The Peasant Woman in Stalinist Political Art,'p. 58. 
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accomplished fact, so as to encourage the Party organizations and the other sectors of 
the administration to come into line with the ‘actual situations' as it allegedly existed 
‘everywhere else.'" ^^ ^ In other words, the presented image of the "New Soviet 
Woman" was an imagined future, rather than present reality. Its very presentation, 
however, was intended to speed the arrival of the imagined future and make it real. This 
was the essence both of the Stalinist political mythology^05 and Socialist realism.^^^ 
Moreover, it is the essence of advertising today. 
In the 1930s and beyond, the Soviet government decorated the countryside with 
these posters, presenting a desirable and attractive image of collectivization and the 
positive changes it would bring in its path for all. They also served to justify the 
coercion that was an important part of government policy. Victoria E. Bonnell correctly 
argued that the image of peasant women in Stalinist political art of the 1930s 
207 
represented the Utopian reality that the Soviet government was striving to create. On 
the one hand, these posters were intended to present attractive pictures, which were 
"desirable" to the peasant women. On the other hand, these images were so "desirable" 
and so manifestly "good" for the peasant women, it served to justify the state's coercion 
used to attain the ideal. One suspects that peasant women were very able to distinguish 
204 Lewin, Russian Peasants, p. 457. 
205 For an insightful discussion of political mythology and its role in the poster campaign, see Bonnell, 
'The Peasant Woman in Stalinist Political Art,' p. 81. 
2恥 Attwood, Creating the new Soviet woman, pp. 18，84. 
2们 Bonnell, 'The Peasant Woman in Stalinist Political Art,'p. 81. 
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the real from the ideal. At the same time, for many peasant women, particularly for the 
young, the image must have seemed attractive and exciting, and also worth pursuing. 
Education and posters were positive approaches to collectivization and the 
mobilization of peasant women in the great modernization project. Coercive measures 
were also used. Coercive measures included the campaigns against the kulaks, that 
attacked peasants physically as class enemies, and the campaigns against religion, that 
attacked a fundamental aspect of peasant life and tradition. The posters sought to 
justify coercion, particularly dekulakization, with an attractive image of a beautiful 
future. The coercive and violent campaigns against religion also were accompanied by 
a more "positive" approach. Attempts were made to substitute newly invented secular 
rituals for important traditional religious rituals, such as baptism and marriage. 
B. Coercing Peasant Women 
(I) Dekulakization 
At the end of 1920s, dekulakization was launched as a means to overcome any 
resistance to forced collectivization and to accelerate its tempo. There is no doubt that 
dekulakization was a deliberate and violently coercive measure adopted by the Soviet 
government to smash and any all opposition to collectivization at once. 
The Soviet State deliberately sought to increase class tension between poor 
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peasants (bednyaki) and prosperous peasants in the villages so that, divided, the 
villages could more easily be driven into collectivized farms. On the eve of 
collectivization, there were many poor peasants who lived on the edge of starvation and 
extreme poverty. Many had no shoes nor shirts, nor any other "luxury items". Some 
peasants had prospered during the years of the New Economic Policy and accrued some 
modest wealth. The government sought to incite class tensions and hatred, portraying 
the prosperous peasants, kulaks, as "exploiters" of the poor. The goal was class war in 
the villages. The government tried to stimulate the poor peasants in the villages to rise 
up against the rich.^ ^^ The state used provocative slogans and vocabulary when 
referring to the situation in the countryside, such as “Class against class, in an overt, 
cruel and merciless struggle, a battle to death of one of two classes," and, "The death 
knell of the rural exploiters has sounded; the bednota (the poor peasantry) has the right 
to demand that the property of these exploiters and oppressors should be used in the 
interests of the socialist reconstruction of a g r i c u l t u r e . I n other words, the state 
encouraged poor peasants to appropriate the property of the so-called kulaks, for the 
interests of the Soviet State. 
Slogans and speeches were followed by action. A series of violent measures were 
launched against the so-called kulaks. In December of 1929, Stalin called for the 
208 Lewin, Russian peasants, pp. 488-489. 
Ibid.，p. 489. 
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"liquidation of the kulaks as a class." He proclaimed that it was necessary to destroy all 
anti-collectivization elements, such as class enemies, who were retarding the building 
of socialism in the countryside. Stalin also defined the term "kulak" in an inflammatory 
fashion as one who became prosperous at the expense of his neighbors. The kulak hired 
a few batraks (a term for wage laborers in agriculture) and exploited them, thus 
，1 n 
improved his position. In short, Stalin's call for the liquidation of the kulaks marked 
the start of the forced collectivization of agriculture. 
The violence of dekulakization cannot be over-emphasized. As one historian has 
noted, "collectivization went hand in hand with dekulakization, and dekulakization 
with half-disguised robbery," as poorer peasants took the opportunity to seize their 
neighbor's goods. In the struggles, and subsequent deportation of those peasants 
persecuted as kulaks, millions died. Historians' estimates of the numbers of peasants 
who were killed, or died from ill-treatment and intolerable conditions in the process of 
deportation vary from about 1.5 million to 4-5 million. The definition of a kulak was 
vague and many who were "wealthy" only in comparison with the totally destitute were 
1 1 
arrested and deported. No goal could justify the violence. 
(II) The Anti-religious campaign 
Peasant "class enemies" were not the only perceived obstacles to collectivization 
21G 历iW., pp. 490-491 
^"Alec Nove, An Economic History of the USSR 1917-1991. London, Penguin Books, edition 1992, 
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specifically, and modernization in general. Religion,"the opium of the people" as Marx 
I 
had described it, was another perceived obstacle to be destroyed.. According to Soviet 
officialdom, religion, by definition, was superstition and the opposite of reason and 
_ 212 _ . science. It was a belief system opposed to and challenging the "scientific 
communism" espoused by the Soviet government. 
In January 1930 an anti-religious campaign was launched, to accompany 
dekulakization and collectivization in the countryside. As one distinguished 
ethnographer Vladimir Bogoraz has asserted, "Hostility to the church, priest, and 
religious "superstition" was the central tenet of C o m m u n i s m . T h e anti-religious 
campaign of the 1930s was a vivid manifestation of this hostility. 
The regime's policy of intensifying the persecution of priests and religion and 
closing down of large numbers of churches as collectivization progressed conformed to 
its ideological foundation. According to the estimation of one Western observer, by the 
end of 1929 at least half of the working churches had been closed. As recorded by the 
census in the USSR, the number of priests and other ministers of religion dropped from 
79,000 in 1926 to 31,000 in 1937.214 priests were not only discouraged from 
pp. 165-167. 
212 Michael Bourdeaux, Opium of the People: The Christian Religion in the U.S.S.R., London: Mowbrays, 
1977,cl965. 
213 Fitzpatrick, Stalin's peasants, p. 37. 
214 Ibid., p. 204; John Sheldon Curriss, The Russian Church and the Soviet Sate, Gloucester, Mass., 1965. 
p. 267. There were regional variations in the closing of churches. For example, according to one source, 
in Stalingrad oblast, the number of functional Orthodox churches dropped form 2,000 in 1929 to 300 at 
the beginning of 1936. On the other hand, in another region in the west 852 places of worship, including 
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appearing in public wearing clerical garb, they were also labeled as an exploiting 
class.215 The regime saw no need for priests, since there was no need for religion and 
its cult. Weddings, baptisms and other “life transitions” would be marked by the 
11 A 
secular authorities~not by religious authorities. 
The Soviet government realized, however, that Orthodoxy was a central feature of 
peasant life, and that Orthodoxy and its rites were supported, maintained and 
transmitted across the generations primarily by peasant women. It realized that the 
closure of churches and the persecution of priests alone would not be enough to 
eliminate religion and Orthodox traditions from the countryside and more importantly, 
from peasant mentality. Orthodoxy was rooted in the Russian past, particularly in the 
Russian peasant past. Even the Russian word for peasant, krest 'ianin, is a modified 
pronunciation of the Russian word for Christian, khristianin.m 
In fact, religion played a particularly important role throughout the whole life of a 
Russian peasant from birth, marriage and ultimately to death. All these milestones of a 
life were marked by religious rituals such as christening, wedding and funeral 
respectively. In other words, religious community was an indispensable part of peasant 
identity, and in the popular mind, the peasant woman was the carrier of the religious 
Catholic churches and synagogues, were operating in 1937. 
215 Fitzpatrick, Stalin's peasants, p.33. 
216 Hindus, Red bread, p. 266. 
2i7Ransel, Village Mothers, p. 164. 
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community tradition.^^^ 
Recognizing this, in addition to coercive anti-religious restrictions and the outright 
violent and vicious attacks on churches and priests, the Communist government sought 
to organize substitute holidays and secular rites to replace the traditional Christian 
holidays. For instance, the Soviet government tried to introduce and popularize a new 
secular ritual, the Oktiabrina (named after the October, or Bolshevik, Revolution) to 
1 "I Q 
replace the Christian ritual, baptism. Civil registered marriages replaced the 
religious ceremony in the church and the celebrations associated with weddings. Other 
traditional religious holidays, suffered similarly. The Soviet government introduced 
The Day of Electrification to replace the day of Elijah; Arbor Day replaced Trinity 
Sunday; the Day of Collective Ploughing and Sowing was intended to substitute for 
Easter; Harvest Day replaced Pokrov Day; a Day of Entertainment replaced the 
traditional day of worship, Sunday.��� 
Consequently, peasants were discouraged from seeking to baptize their children in 
church. Couples were no longer allowed to have weddings in church; instead all 
marriages had to be registered with the civil authorities. Easter was now a day 
218 Russian peasant women were not only central to village religion, they also created special religious 
communities that allowed them to develop their own personal autonomy. Brenda Meehan-Waters，"To 
Save Oneself: Russian Peasant Women and the Development of Women's Religious Communities in 
Prerevolutionary Russia", Beatrice Famsworth and Lyime Viola, Russian Peasant Women. New York: 
Oxford University Press, 1992, pp. 121-133. 
219 Ransel, Village mothers, p. 164. 
220 Hindus, Red bread, pp. 75，186-187.. 
221 Ransel, Village mothers, pp. 80-88. 
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dedicated to the celebration of ploughing and sowing rather than one devoted to 
celebration of the resurrection of Christ. Sunday was a day for play rather than a day of 
worship. The State adopted a five-day non-stop working week system, whereby 
people work four days and rested on the fifth. This too worked to strip Sunday of all 
solemnity and reduce it to the commonplaceness of any other day. Stores, factories, 
theatres, schools operated as actively on that day as on any other. All these changes 
directly attacked and tried to undermine the customary routines that marked the daily 
lives, routines and rhythms given meaning and continuity by traditional religious 
customs. 
In short, both the violent attacks on religion and the clergy and the "non-violent" 
efforts to replace religious meaning with secular meaning were intended to destroy the 
traditional patterns of life of Russian peasant women. They imposed immense physical 
suffering and equally immense mental suffering. The long-term effects of the attack on 
religion were probably far more influential than the immediate and direct attacks 
997 
themselves. 
All in all, modernization and the efforts made to transform traditional peasant 
women into New Soviet Women were not an easy task. In order to maximize the labor 
power available for the Soviet push to modernity, the Soviet government used both 
222 Lewin, The making of the Soviet system, p. 227. 
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positive educational methods that sought to attract women to their goals and violent 
methods intended to coerce and frighten women into obedience and conformity. An 
important question is how effective were these policies and efforts in transforming 
peasant women into "New Soviet Women"? Did women embrace the new Socialist 
culture and abandon their traditional practices? Or did they violently reject all 
innovation and the new Soviet culture? In fact, their responses are crucial for 
understanding the impact of collectivization on the real lives of the peasant women. 
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Chapter V 
Peasant Women Respond to Collectivization 
The government used both positive and negative methods to persuade and 
pressure peasant women to support collectivization and accept the model presented of 
the "New Soviet Woman" as one to be emulated. Nevertheless, the ideal was always far 
from reality. Peasant women were not simply passive objects waiting to be converted 
by the state's mobilizing efforts. Thus, the responses of peasant women to 
collectivization cannot be categorized simply as positive or negative. Peasant women 
were diverse in age, in experience, in outlook, in their dreams and in their situations. 
One important factor that differentiated peasant women's responses to 
collectivization in all its facets was age. Women of the older generation reacted 
differently than women of the younger generation. Generations, of course, cannot be 
neatly divides. I will use Klaus Mehnert's classification scheme, which defines the 
"older generation" as those individuals bom before the Bolshevik Revolution. These 
peasant women had been bom, grown up and matured in the context of the traditional, 
patriarchal peasant family and community. For these women the new modernization 
program was like a fierce wind blowing away their old traditional practices and 
scattering traditional values and customs. It was difficult, if not impossible for them to 
223 Klaus Mehnert; translated by Michael Davidson, Youth in Soviet Russia, 1st ed.，New York: Harcourt, 
Brace，1933, p. 11. 
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abandon their old traditional customs and quickly adopt the proposed new modes of 
living and thinking in a short time. Many of these women resisted the changes and 
stubbornly maintained their old ways of life in the new Soviet State. 
The "new" or "younger generation" included those bom after the Bolshevik 
Revolution. People of this new generation, including peasant women, were a 
transitional group. These peasant women were bom into a chaotic world of revolution 
and civil war. Their formative years were spent in a society seeking to create itself 
anew, a society in flux. In many cases, their parents sought to mold them in accordance 
with the values and customs of the old, traditional ways of life. Their society 
bombarded them with new, "modem" ideas and values. Pulled in conflicting direction, 
it was difficult for this transitional group to find its bearings, hard for such marginal 
group to situate between these two. It is not surprising to find that their responses to 
collectivization were varied. Nonetheless, this generation was more open to change 
and to the benefits change might bring. 
Old or young, peasant women's responses to state policy were diverse and 
complex. Often their responses were contradictory. Peasant women did not accept 
state policy as a whole. They responded piecemeal, selectively and strategically 
adopting different stances to different state policies, and to the wide variety of political 
and social situations created by the chaos of collectivization. 
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A. Educating Peasant Women 
(I) Peasant Women Respond to Formal Education 
As discussed in Chapter IV, the Soviet government used positive, as well as 
negative, coercive means to mobilize peasant women for its modernization project and 
to give them the skills required for Socialist construction. The literacy campaign and 
efforts to enroll peasant girls in formal education were important aspects of the 
government's positive approach to mobilization for modernization. Undoubtedly, 
education did offer significant opportunities and benefits to peasant women, 
opportunities and benefits that had seldom been accessible to them in the past. 
Nonetheless, the responses of peasant women to the literacy campaigns and the push 
for female education varied. 
Formal education was most effective in reaching young peasant women and 
changing their lives. For some young peasant women, education became a key that 
opened the door out of the village and allowed them to experience upward social and 
economic mobility. A good example of the role of education in expanding 
opportunities for young women is the case of Vera, a young woman Maurice Hindus 
met while traveling in the Soviet countryside in 1930. Vera was eighteen years old in 
1930，and a typical product of the new Soviet education drive. She was bom in a small 
village, the daughter of the local tailor. In pre-revolutionary days, it is unlikely she 
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could or would have been allowed to attend school. Thanks to the new educational 
opportunities open to girls in the Soviet Union, she completed primary and secondary 
school and was able to continue her studies at one of the new agricultural institutions. 
Here she specialized in livestock, thus preparing herself for a specialized and skilled 
job in agriculture. 224 
When Maurice Hindus met Vera, she was working on a collective farm, in a 
leadership position. Hindus was very impressed by her professional manner and her 
leadership abilities. In the early days, there was much hostility and conflict among the 
people in the kolkhoz. Vera's leadership led to improved harmony and a better working 
attitude among the workers. Further, she was a leader in the cultural work of the 
community, giving lectures and readings, and leading discussions. She also served as 
an editor of the wall newspaper, which made its appearance once or twice a week. In 
her leisure time, she visited nearby villages and held meetings in order to persuade fresh 
^ 
converts to the kolkhoz movement. Vera was one of the success stories of the Soviet 
educational reforms directed at women. She seized the educational opportunities 
offered to her, recognizing them as a means to improve her life. In return, as a leader on 
her collective farm, she worked to assure the success and expansion of the 
collectivization drive. 
224 Hindus, Red bread, pp. 298-319. 
225 Ibid” p. 300. 
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Education not only enabled peasant women to serve in leadership positions within 
the collective farms, it also opened up new positions as skilled workers for women. 
Some of these women were hailed as heroines of labor. Pasha Angelina is a good 
example of these new heroines of labor. She was bom in the village of Maslyanino in 
Novosibirsk oblast. After the launch of the first five-year plan in the late 1920s, Pasha 
Angelina was recruited as a tractor driver. In 1929 she entered a training program for 
) ) A 
tractor drivers. She was the first woman on her collective farm to be so honored. 
Pasha quickly completed the course and was assigned to the Starobeshevo MTS in 
the Donetsk region. In November 1930, she became a teacher, assigned to train other 
tractor drivers. She devoted her life to her collective farm and was rewarded. She was 
made a deputy to the USSR Supreme Soviet and served until her death in 1959. 
Ultimately the Soviet government awarded her the highest honors for her work in the 
brigade that she had led for twenty-five years. She became a much-celebrated heroine 
oflabor.227 
The image of the female tractor driver working on the new mechanized collective 
farm was a favorite one of the Soviet government in these years. The image appeared 
226 Melanie Ilic, "Traktoristka: Representations and Realities", in Melanie Ilic, Women in the Stalin era, 
New York: Palgrave, 2001, p. 112. It should be noted, however, that women tractor drivers were not 
recruited in all regions of the country. On many collective farms there were no women tractor drivers. In 
fact, complaints were made on some collective farms that women's labor was organized badly, resulting 
in a waste of resources. 
^^^ Ibid., p. 113. See also, Sue Bridger, "The Heirs of Pasha: the Rise and Fall of the Soviet Woman 
Tractor Driver", in Linda Edmondson, Gender in Russian history and culture, Houndmills; New York: 
Palgrave, 2001，pp. 195-196. 
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on numerous posters, was common in films and also appeared on the cover of the 
magazine Krest ’ianka. Peasant women like Pasha, who in fact were trained and worked 
as tractor drivers, gave some reality to this image. 
For young peasant women, education was the key that would allow them to work 
at professional and skilled jobs within the collective farms. It opened the door for them 
to develop their talents and to serve in responsible leadership positions within the 
kolkhozy. This was a radical change from the traditional, patriarchal structure and 
organization of the pre-Revolutionary peasant village. For some young peasant women, 
education did more. It allowed them to leave the village in search of further 
development and better opportunities. 
The experiences of one young peasant woman, Masha, offer a good example of 
what modernization and increased opportunities for education could mean. Masha was 
a village girl, who before the Revolution would have had little opportunity of escaping 
the village. Instead, she received a good primary and secondary education, and was 
able to leave the village for further education. Her qualifications permitted her to find 
work at Magnitogorsk, the new industrial city in the making. Working in Magnitogorsk, 
Masha met her husband, a young American engineer, John Scott. Scott had been 
228 See for example, Sergei Eisenstein's film Novyi i staryi (New and Old, or The General Line, as it was 
originally titled), released in October 1929. Jay Leyda, Kino: A History of the Russian and Soviet Film, 
London, 1960, pp. 262-269. Quoted by Bonnell, 'The Peasant Woman in Stalinist Political Art of the 
1930s', p. 58; see also Attwood and Kelly, "Programmes for Identity: The 丨New Man, and the "New 
Woman' ", in Catriona Kelly and David G. Shepherd, eds., Constructing Russian culture in the age of 
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educated at the University of Wisconsin. Attracted by the idea of building a new society, 
in 1931 he traveled to the Soviet Union to offer his services. He was assigned to 
Magnitogorsk and there he and Masha met, fell in love and married. 
Education permitted Masha to develop her own career and pursue her own 
interests. As a married woman Masha continued with her career. She was an 
excellent teacher, arranging educational extra-curricular activities for her pupils. In 
addition, she performed social work and learned to play the piano and chess. 
Ultimately she became the Women's Chess Champion of Magnitogorsk. 
Masha truly did represent the "New Soviet Women" that the Soviet government 
was striving to create. Her success in education and at work would have been 
unattainable had she been bom a generation earlier. Moreover, in their marriage, 
Masha and John Scott appear to have achieved an equal partnership, thus to some 
degree realizing the slogans of the Soviet government that collectivization and 
industrialization would bring equality for men and women. 
Not all young peasant women were able or willing to take advantage of the 
educational opportunities offered by the Soviet state. The above cases show, however, 
that some could and did. Thanks to the changes that accompanied the collectivization 
and industrialization drives, some young women were able to improve their status 
revolution, 1881-1940, Oxford ； New York : Oxford University Press, 1998, pp. 279-280. 
229 Scott, Behind the Urals, p. 130. 
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within the collective farms, or were able to leave the village totally and pursue careers 
in other areas and walks of life. Some women of the older generation also were able to 
benefit from the new educational policies. Formal education was difficult for women 
who were mature, and often burdened with families and responsibilities. The 
Liquidation of Illiteracy Campaign was directed at such women, and proved beneficial 
to some of them. 
The mother (and also the father) of Masha, the woman described above, benefited 
from the campaign against illiteracy. The Soviet government made serious efforts to 
touch the lives of members of the older generation and to change ingrained traditional 
attitudes by spreading literacy. Masha's mother had grown up in the village and had 
never had an opportunity to attend school, or to leam to read and write. 
As part of the literacy campaigns, the Soviet government mobilized literate young 
q q 1 
people, known as volunteers or "village correspondents," to go and teach the 
peasants to read and write. At the beginning of the literacy campaigns, these youth 
• 232 
volunteers were ordered to check the level of literacy of the peasants in the villages. 
Local education committees then appointed these youth to organize evening schools in 
233 each village so the elderly could attend and leam to read and write. 
230 pp. 117-133. 
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It was in these schools that Masha's father and mother both were able to leam to 
read and write. Thus they too benefited from the Soviet government's educational 
policies. 
More than simply teaching the older generation of peasants to read and write, the 
education provided as a result of the Liquidation of Illiteracy Campaign increased these 
older peasants' sense of self-respect and opened the door for further learning and 
increased consciousness. For instance, the older women could now understand the 
meaning of gender equality by reading magazines and newspapers. Masha recalled a 
conversation between her father and mother, after her mother had learned to read. 
Masha's mother said to her father that, "You don't dare just do anything to me. I am 
now as good as you are. I am r e s p e c t a b l e . ” 之 � ^ For Masha's mother, informal education 
helped her to recognize her own self-worth and to realize that she was equal to her 
husband. It made it possible for an elderly peasant women finally to demand, and to 
receive respect from her husband. 
The campaign for literacy taught reading and writing, but it also included a 
political component. Political education stimulated the political consciousness of some 
peasant women and excited an interest in public affairs.^^^ Such political education did 
have some effect. Some older peasant women began to question traditional attitudes, 
n?id，pp. 30-31. 
235 舰 , p . 31. 
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and some even came to accept the idea of collectivization as beneficial. Masha's 
mother, after having attended night school to leam to read and write, not only began to 
question the traditional subordination of women to men. She also began to see some 
advantages to collectivization and became an enthusiastic supporter of the collective 
farm.236 
This is not so surprising as it might seem. Procedures on the collective farm gave 
some women concrete proof of their worth. They helped Masha's mother to develop 
her own self-identity and to gain self-confidence. Masha recalled how after her mother 
had done a good day's work in the kolkhoz, she would proudly say to her husband, “1 
won this card as a member of the collective farm; the work days are entered on the card. 
I had as many as you had.，，She rememberd how her mother used to take her 
membership card and wave it in her father's face. Masha's mother was proud of 
herself, proud of the fact that she could work equally alongside men in the kolkhoz and 
proud of the recognition she received. It confirmed her worth and equality. 
More importantly, it indicated the reversal of traditional power relationships 
within the family. In the old, traditional Russian peasant village, it would be difficult 
even to imagine any woman daring to wave anything in her husband's face. In the 
traditional patriarchal peasant family, men ruled. In the new order some women could 
'''Ibid. 237 Ibid” p. 37. 
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acquire some power and status within the family. Moreover, they could participate in 
the public sphere and gain recognition for it. 
In sum, it would appear that education was most effective in reaching young 
peasant women and changing their lives. Nonetheless it also touched the lives of some 
older peasant women and made a significant difference. Both younger and older 
peasant women gained access to educational opportunities. Some also gained access 
to equal working opportunities with the men under the new Soviet education system. 
For the young peasant women, education brought them new working opportunities 
and self-development within or outside the rural areas. Unexpectedly, at least one of 
them obtained equal partnership in marriage outside the village. Some of the older 
peasant women gained education that they had missed in childhood. These 
opportunities to leam to read and write, and also to discuss political issues, helped to 
increase the self-respect of some older peasant women and also to increase their 
assertiveness within the family. Some older peasant women even began to question 
traditional customs, attitudes and ways of thinking. Young and old, some peasant 
women experienced a positive change in their lives. 
Such examples of success, however, only reveal part of the truth. Education was 
successful in some cases, but in the short-term even education could not change the 
ingrained traditional prejudices and beliefs, nor could education quickly and radically 
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change traditional views of the "proper" relationship between the sexes. The Soviet 
government was in a hurry, and these ingrained peasant attitudes became a big obstacle 
to the modernization programs. 
Many, of not most male peasants continued to believe in the traditional division of 
labor, which allocated to women sole responsibility for the home, the kitchen garden 
and childcare. Machines were part of the male sphere. Machines often were perceived 
as uniquely masculine, and thus working on machines was the prerogative of the male 
men. The result was that many of the peasant women trained to operate agricultural 
machinery were barred from using their skills. For instance，the twenty-year old Anna 
Prosyanova was one of the first graduates from a training course, intended to teach 
students how to drive and operate the combine-harvester in the Spring of 1934. Male 
opposition to women operators, however, meant that she was never able fully to utilize 
her training. In 1935 she was able to work only nine or ten days as a combine-harvester 
driver. She constantly met with criticism. "This is not women's work," she was told. 
"Women should milk cows and raise children, not work on machines." In this case, 
traditional stereotypes and prejudices prevailed over education. 
Rank and file peasant men were not the only ones who opposed the advancement 
of women. Local officials too sought to keep women away from the tractors and other 
238 Ilic, "Traktoristka"pp. 121-122. 
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machinery. Pasha Angelina, the woman tractor driver discussed above, noted that she 
faced many obstacles on her road to becoming a successful traktoristka. One of the 
biggest obstacles was the opposition of local officials and co-workers. She claimed that 
. . . local officials and co-workers obstructed the work of the traktoristky, by 
denying them the auxiliary support they needed to go about their work effectively, 
or more simply by denying them the opportunity to keep their tractors in a good 
State of repair, or even the fuel to run them in the first place. 
As Pasha Angelina's experience shows, traditional peasant understandings of the 
"natural" division of labor remained deeply rooted in the hearts of male peasants. 
These attitudes and beliefs were frequently strong enough to obstruct the realization of 
new values and new attitudes, particularly in relation to women. 
A discussion that reportedly occurred during a meeting of the kolkhoz chair and a 
group of tractor drivers from Kursk district further emphasizes how little some beliefs 
changed. The discussion centered on whether or not there were any good rural workers 
on farms in Kursk: 
Voice: If I picked someone, there's Nefedova, she's not bad. 
Voice: She's a woman~and always will be. 
Voice: At night it's necessary to take them by the hand, and the muzhik has his 
way. 
Voice: Women are long in hair and short in brain. 
239 Roberta T. Maiming, "Women in the Soviet Countryside on the Eve of World War II，1935-1940", in 
Russian peasant women. New York: Oxford University Press, 1992, p. 219. 
103 
Voice: That's old-fashioned.''' 
The conversation suggests that old prejudices remained strong. On the other hand, 
one man pointed out that such views were "old-fashioned." Change occurred, but it 
was slow and uneven. For most, the stereotypical image of the baba remained strong. 
It is also important to note that it was not only men who retained these traditional 
views and prejudices. Women too shared and reinforced them. Not all peasant women 
took advantage of the new opportunities, and not all peasant women were supportive of 
the changes. In fact the evidence suggests that the majority of peasant women were 
hostile to skilled women workers, such as female tractor drivers, on the collective farms. 
Pasha Angelina described the “maiden voyage" of "the first woman's tractor team in 
the Soviet Union，’： 
All of us were in high spirits.. .None of us, of course, was sure that everything 
would run smoothly from the very first, but we would not allow any gloomy 
thoughts to mar that festive occasion... 
Suddenly, something unforeseen and terrible happened. On the outskirts of the 
village a crowd of angry women met us. They barred our road and shouted in 
chorus, "Turn Back! We'll allow no female machines on our fields. You'll spoil the 
crops!’，24i 
In fact, Pasha Angelina was shocked by the fact that she not only met resistance 
from male peasants, but also from women alongside whom she worked on the 
240 Mary Buckley, "Complex 'Realities' ofNew' Women of the 1930s: Assertive, Superior, Belittled and 
Beaten", in Linda Edmondson, Gender in Russian history and culture, Houndmills; New York: Palgrave 
in association with Centre for Russian and East European Studies, University of Birmingham, 2001, pp. 
181-182. 
241 Quoted in Ilic, "Traktoristka," p. 121. 
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/I ^ collective farm. And the report above was not the only incident encountered. Pasha 
Angelina added that "when we moved on to the next collective farm the same thing 
happened. The women nearly beat us up, and two of our girls were locked up in a 
cellar." ^^ ^ Not only male peasants, but also many peasant women were hostile to 
female tractor drivers, even those who had been awarded high honors by the Soviet 
State. 
Some peasant women, placed in responsible tasks, accepted traditional gender 
roles so completely that they found the tasks beyond their ability. A woman farm 
worker wrote to Krest ’yanka complaining that the village Soviet had made her director 
against her will. She was terrified by her new responsibilities and said: 
I am just a peasant girl.. .and I cannot fulfil all my tasks properly. What is needed is 
a man with a strong character, who would be able to manage things and give the 
peasants instructions. I am soft by nature and I am not able to do such things as 
demand debts from the peasants: all my demands are just met with impertinent 
mockery. 244 
Indeed, Russian peasant women had been indoctrinated with traditional values and 
traditional gender roles from birth. Many, if not most of the older women found it 
impossible to abandon or even to question tradition and custom. Further, despite the 
dreams and promises of the Bolsheviks before the Revolution, work to socialize 
domestic work such as cooking and child care was incomplete at best. In the 1930s, the 
242 Ibid. These women initially threatened violence, but were won over by the tractor brigade's driving 
and ploughing skills. Some of the protestors later became tractor drivers themselves. 
243 碰 , p . 121. 
244 Quoted in Attwood., Creating the new Soviet woman, p. 95. 
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government retreated in many ways from the radical ideal of redefining gender roles. 
Once again women were cast in the role of mothers, wives, housekeepers. Their 
important role in the building of socialism was to be in addition to such traditional 
duties. 
For instance in the 1930s, just as before the Revolution, a woman was considered 
to be responsible for feeding her family and caring for the children. Given the 
shortages of basic commodities, there were endless queues everywhere in the 
countryside. Maurice Hindus described one such queue in the countryside, and his 
description vividly shows the difficulties this created for peasant women: 
A woman carrying a basket loaded with produce took her place directly behind me. 
She was large and heavy, with a moist red face and an open mouth through which 
she breathed audibly. She was restless, and kept straining her head from side to side 
impatiently, as if in the hope that this would somehow quicken the movements of 
the queue. Several times she asked me to hold her place for her as she stepped out 
to see if anything in particular was holding up the line. She talked continuously. 
She could not understand why so many people had come with parcels just at a time 
when she was in such a desperate hurry. That was her luck! She had left a three-
month-old baby at home in the charge of a six-year-old girl who was no more 
dependable than a kitten. For the past three hours she had been standing in line at 
cooperatives and looking through the bazaars; in the meantime heaven only knew 
what had happened to the baby! 245 
When food supplies were scarce and hard to acquire, it was peasant women who 
queued for a long time to obtain the necessities. They were also responsible for 
childcare, and often the two responsibilities conflicted. There was inadequate 
245 Hindus, Red bread, pp. 107-108. 
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provision of day care for children. Given traditional attitudes towards a gendered 
division of labor, it was unavoidable that the duty of child raising would be shifted 
back to the mothers. Ultimately, most peasant women suffered from double or triple 
burdens, working on the collective farms and also continuing to be responsible for 
domestic duties. They did not enjoy the advertised benefits of collectivization. 
Material resources were insufficient to provide childcare and canteens. They were 
also insufficient to mechanize the collective farms as intended and promised. There 
were not enough tractors for the collective farms. Few collective farms had any tractors 
at all. According to Robert Conquest “by the end of 1930，88.5 % of collective farms 
had no tractors of their own, while Machine Tractor Stations as yet served only 13.6% 
of all collective farms.”246 
Under the circumstances, despite the optimistic posters, few peasant women really 
had an opportunity to drive tractors, even if they did have the training. For example, it 
was reported by the agriculture newspaper, Sotsialisticheskoe zemledelie in 1936 that at 
the Shchunchanskii Machine Tractor Station (MTS) in Chelyabinsk district, thirty-four 
women had completed training courses to become tractor drivers in 1934, twenty-nine 
had completed the courses in 1935，and twenty-eight in 1936. Of these ninety-one 
successful trainees, only nine were actually working as tractor drivers in 1936.247 Thus 
246 Conquest, The harvest of sorrow, p. 180. 
247 Ilic, "Traktoristka," p. 115. Manning, "Women in the Soviet Countryside," p. 220. 
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agricultural work continued to be labor intensive and exhausting. 
In fact, the evidence even suggests that agricultural work on the new collective 
farms was harder for women than for men. Even though the peasant women were 
expected to work in the collective farms, they were rarely assigned to the higher paying 
jobs. Women were concentrated in agricultural fieldwork and labor. Men filled the 
majority of the higher paying and less strenuous administrative jobs. Rural men also 
filled the skilled jobs, such as Machine Tractor Station (MTS) mechanics, and tractor 
and combine drivers.248 Despite the new opportunities for education and training, 
peasant women remained for the most part at the bottom of the work hierarchy, of the 
pay hierarchy and therefore of the social hierarchy in the new collective farms. 
(II) Peasant Women Respond to Informal education 
In the long term, formal education made a significant difference to peasant women. 
In the short term, only a few peasant women enjoyed direct benefits, such as better and 
higher paying jobs in the collective farms, or even assistance with childcare and 
domestic duties. It is very difficult to judge the impact of informal education such as 
posters, films and mass meetings on peasant women of any generation. Some 
impressions can be gained, but the effects revealed by such impressionistic evidence 
suggest that the effects of such informal educational tools were quite superficial. 
248 Manning, "Women in the Soviet Countryside," pp. 211-213. 
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Observers do report some visible changes in Soviet rural society in the 1930s. For 
instance, new fashions in dress were adopted including women tying their colorful 
kerchiefs behind the head, rather than in the traditional fashion. Some machines and 
tractors might be seen replacing traditional methods.^ "^^ The reality, however, even with 
such changes, remained distant from the images of "New Soviet women" on posters 
and in magazines. 
Much publicity was given to Stakhanov's feat and Stakhanovites. It appears to 
have had little effect on peasant women. Krest'ianka reported hat most peasants tended 
to regard Stakhanovism as something that related only to industrial workers and they 
associated it with factories and machines. One rural candidate party member, asked at 
the end of 1935 to describe the Stakhanovites, replied: "They are those machines which 
are very productive." In January 1936, the Leningrad NKVD claimed that 
Stakhanovite methods were taking off very slowly in the countryside, because peasants 
considered the methods inapplicable to the kolkhoz, and poured scorn on the idea that a 
250 
person could be made to work like a machine. 
The reality of the lives of peasant women in the kolkhoz was too far from the ideal 
depicted in colorful posters and magazines for the propaganda to make much impact. 
In fact, songs or chastushki sung by peasant women shows that many of them retained 
249 Hindus, Red Bread, pp. 52-53. 
250 Quoted by Davies, Popular opinion in Stalin's Russia, p. 54. 
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very negative feelings towards collectivization and life with in the collective farms. 
Such negative feelings became stronger as life in the kolkhozy deterioriated. 
One such song contrasted the official picture of collective farm life with the reality. 
The first stanza presented the official view; the second stanza the reality: 
Above the hills are swallows 
Below the hills are cuckoos. 
It's great living in the kolkhoz 
Dear girls. 
* * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * * 
Into our field there flew 
a grey, flew 
A grey cuckoo. 
251 It's bad，bad living in the kolkhoz, my darling girls. 
氺氺氺氺氺氺氺氺氺氺氺氺氺*氺氺氺氺氺*氺氺氺氺氺氺氺*氺氺氺氺氺*氺 
Another chastushki portrayed the deceased Kirov begging Stalin to disband the 
collective farms, and further described the hoped for destruction of the collective farms 
as liberation. 
Kirov writes from the grave 
Dear Stalin, 
Don't keep the people in kolkhozy 
Disband them lie it was before.^^^ 
ji；******************************** 
I danced a riazan 
And tore the kolkhoz to bits 
I got forced labor 
And had to cut oats for two weeks.^ ^^ 
251 Ibid., p. 52. 
252 舰 p . 51. 
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本*：):**：):* 氺 H：氺：！；**:):*；!：:{：氺；!：：)：氺氺水：)：氺氺* 氺氺 H：氺氺 * * 
Kirov's been killed 
Soon Stalin will be killed 
All the kolkhozy will break up 
We will live more freely?;* 
氺：)：*：)：*氺*氺本H：；!；*：)：：)：*氺氺氺*氺氺**氺*氺****氺*氺氺氺 
In other words, in the view of the singing peasant women, collectivization did not 
bring them liberation. In fact, the believed that getting rid of collectivization was the 
only way to true liberation. 
Another song illustrated not only the poor conditions on the kolkhoz, but also 
reveals peasant women's perception that those outside the collective farms were 
mocking their poverty and distress. 
I went past the kolkhoz 
The kolkhozniki are sitting there, 
Big white teeth, 
255 
They're eating horsemeat. 
In short, to certain extent, the tools of informal education had produced visible 
changes in the lives of the peasant women. Such changes, however, were superficial. 
Some clothing fashions changed; occasionally some agricultural tasks were 
mechanized. The songs of the peasant women reveal, however, that such token changes 
did not signify acceptance, much less support for collectivization. Pretty pictures could 




To sum up, the feelings of peasant women about collectivization were diverse, 
complex and often contradictory. The provision of educational opportunities to peasant 
women was a major change. Education and training opportunities were most effective 
in reaching young peasant women and changing their lives. Education and training 
promised new working opportunities for peasant women and the possibility of upward 
social mobility. At the same time, the new educational opportunities also touched the 
lives of some older peasant women. In the short term, however, few peasant women 
benefited from the new education policies in the sense of receiving better and higher 
paid jobs. Traditional attitudes and mentalities remained strong, among women as well 
as men, assuring that traditional gender role definitions and a gendered division of labor 
would continue to prevail for some time to come. Moreover, the realities of life on the 
collective farms formed peasant women's views of collectivization more persuasively 
than propaganda posters, magazines or publicity campaigns. 
B. Coercion 
(I) Dekulakization 
The Soviet government sought to use education as a means of gaining the support 
of peasants, both men and women, for collectivization. Alone, however, such positive 
methods of persuasion could not achieve the goal in the short period envisioned. Thus 
the Soviet government also relied upon negative, that is violent and coercive methods 
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to meets its aims. Faced with the violence of the initial chaotic collectivization 
campaign, the immediate responses of the peasants were violent. As one observer 
noted, "the more widely and firmly collectivization was implemented, the more it met 
I d 
with hesitation, uncertainty, fear and resistance". On the eve of wholesale 
collectivization in 1928, the implementation of extraordinary measures such as forced 
requisitions of grain to meet state procurement targets, evoked a mass wave of peasant 
protest and violence in the countryside. 
The largest waves of peasant protest occurred in the second half of 1929s and in 
the years 1930-31. For instance, in 1929 30,000 fires were reported in the RSFSR 
alone and many were attributed to arson.^ ^^ In the first half of the 1930s, so-called 
258 kulaks committed more than 150 murders and acts of arson in the Ukraine. At that 
259 time, there were also 1, 678 armed uprising in the countryside. Thousands of 
• • 260 peasants committed terrorist acts and armed demonstrations against collectivization. 
In short, peasants responded to the violence of forced grain requisitions, 
261 
collectivization, and dekulakization with protests and violence. 
As the historian Lynne Viola has noted, peasant women were in the vanguard of 
the protests and disturbances over collectivization. At the Sixteenth Congress of the 
256 Conquest, The harvest of sorrow, p. 151. 
257 Viola, "Bab'i Bunty," p. 191. 
258 Conquest, The harvest of sorrow, pp. 154-155. 
259 Davies, The Socialist offensive, pp. 257-258. 
260 Conquest, The harvest of sorrow, p. 154. 
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Communist Party in late June and early July of 1930，speakers at the Congress claimed 
that women played a key role in the protests against the collectivization. Lazar 
Kaganovich made the following remark: 
We know that in connection with the excesses [peregiby] in the collective farm 
movement, women in the countryside in many cases played the most "advanced" 
role in the reaction against the collective farm. 262 
Indeed, forced collectivization directly attacked the interests of peasant women in 
the family and community. It brought terror and loss into the lives of peasant women, 
and incited those old enough to defend their lives and property. 
For instance, due to the socialization of domestic livestock, many cows were lost. 
For a peasant woman, her cows were the main source of milk for feeding for her 
children. Thus the socialization of domestic livestock directly attacked the related 
spheres of peasant women, the household and childcare. It is not surprising that peasant 
women responded in the face of such a threat. 
Forced collectivization and dekulakization also meant for many peasants the loss 
of all their belongings. Nenila Bazeleva^^^ and Maria Belskaia^^" ,^ the victims of 
dekulakization, bitterly lamented, "If you were a good farmer you got 
dekulakized~that is, you had everything taken away from you." Some peasants faced 
261 Viola, "Bab'i Bunty," p. 191. 
放 Ibid. 
263 Nenila Bazeleva Et AL, "Peasant Narratives (1)", in Fitzpatrick and Slezkine, eds. In the shadow of 
revolutio, pp. 241 -242. 
264 Maria Belskaia, "Arina's Children", in Fitzpatrick and Slezkine, In the shadow of revolution, 
pp.219-234. 
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with destitution, or placed in situations were it was impossible to survive finally 
committed suicide. In the face of such attacks, peasant women protested against 
collectivization in order to protect their families and their belongings.. 
(II) Anti-religious measures 
Anti-religious campaigns accompanied dekulakization. Church bells were 
removed from churches. Village priests were hounded and imprisoned. Icons were 
seized and burned. The Soviet state aimed to attack the traditional popular religious 
beliefs of the peasantry. They viewed religious beliefs as superstition, the "opium of 
the people." These religious beliefs played a significant and important role in the lives 
of peasants, especially in the lives of older Russian peasant women. For younger 
peasant women, it probably was easier to give up many of the old traditional religious 
practices. They were part of a new generation. Many had benefited from the new 
Soviet educational system, and in the process had absorbed the Soviet anti-religious 
attitudes. Thus, it has been claimed that religion was almost always a key issue for 
generational conflict. 
Certainly, many young peasant women no longer wanted to wear traditional 
village clothing and the crosses that were a symbol of age-old backwardness, according 
to the Soviet government. For instance, Maurice Hindus, while traveling in the 
Ukrainian countryside met a young peasant girl, Vera. He asked her if she was an 
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atheist. She said yes, flatly asserting that believers were fools and less cultured. 
Obviously, this one young peasant woman had little respect for religion, the churches or 
the priests. Nevertheless, if the younger peasant women were less supportive of the 
more visible signs of the traditional religion, they were not necessarily unbelievers. 
Many young peasant women retained some religious beliefs, while discarding others. 
They were a transitional group, able to select strategically what they needed and wanted 
from Orthodox religion. 
Older peasant women who were staunch believers in the Orthodox religion 
responded both passively and actively against the newly introduced Soviet policies in 
the anti-religious period. In terms of passive responses, this generation of women 
adapted their religious practices when faced with an absence of priests and the closing 
down of churches. They did not abandon religious practices. In effect, their responses 
. • 266 were passive-aggressive. 
For instance, older peasant women themselves conducted the religious ceremonies 
when there were no priests available. A Soviet writer, Mikhail Alekseev, recalled that 
in his native village in the Central Volga region, his aunt Agafa and other old peasant 
women used to gather in Agafa's hut on Sundays and conduct religious ceremonies. 
265 Hindus, Red Bread, pp.304-306. 
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usually under duress, and at the same time subverts the policy by engaging in the forbidden activity to the 
best of his or her ability. 
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Moreover, in a village in Kiev district in this period, he recalled that a peasant woman 
directed the liturgy and prayers一"moreover, [she] does all this dressed up in clerical 
v e s t m e n t s .，’ 2 6 7 Faced with an absence of priests, owing to the anti-religious campaigns 
and the persecution of the clergy, older peasant women stepped in to fill the void, 
continuing to practice the religious ceremonies and rites even though to do so was 
dangerous in this anti-religious period. 
Older peasant women did not limit themselves to such passive-aggressive 
methods. They also took violent action to retard the anti-religious campaigns. For 
instance, in the village of Karel, all the peasants joined the kolkhoz. During a 
Komsomol meeting on the kolkhoz, a teacher made a speech calling for the closing of 
the church. "The women gathered, and the speaker barely escaped lynching 
{samosud)：'^^^ In another village, older peasant women also acted in an effort to halt 
the kolkhoz authorities from arresting the local priest. It was reported that 
The women gathered and started shouting. They broke up the [collectivization] 
meeting, crying 'We will not go way until you give up the priest.'And they had 
to let the priest go.^ ^^  
The anger and anxieties that incited the older peasant women to action were 
increased by rumors that the Day of Judgement was at hand.^ ^^ Such rumors fed the 
resentment of older peasant women against the Soviet government and its policies. 
267 Quoted by Fitzpatrick, Stalin's peasant, 1994, p. 205. 
268 Fitzpatrick, Stalin's peasants, p. 62. 诚 Ibid. 
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Rumors about the Apocalypse and the coming of anti-Christ were widespread in this 
period, especially during the wholesale attack on religion and the church on 30 January 
1930. It was widely reported in the countryside that the messengers of anti-Christ had 
already appeared on earth and that a book had fallen from heaven forbidding peasants 
to enter the collective farms. 
Many older peasant women believed these rumors and actively spread them. For 
instance, in one village an old woman asked, “Is it true or not? They say that all who 
join the collective farm will be signed over to the Anti-Christ."^^^ The anti-religious 
campaigns and attacks surely shocked the older peasant women who were the 
upholders of religion within the village and household and strongly devoted to the 
popular religion.272 jg not surprising that when their traditional popular religious 
beliefs and identities were attacked that they responded. It is also not surprising that 
when their belongings were confiscated and their villages disrupted and destroyed that 
273 
they used religious justifications for their resistance to the state. 
Dekulakization and the anti-religious campaigns changed the lives of older 
peasant women, but not necessarily along the lines that the state desired. Despite their 
271 Viola, Bab'i Bunty," p. 193. 
272 Lewin, The making of the Soviet system, p. 58. 
273 Viola, "Bab'i Bunty," p. 193. Lewin, The making of the Soviet system, p. 58. Lewin points out that 
religion was a key component of the peasants' social and cultural work, an important factor that allowed 
them to survive and to retain their identity as well as to manifest enormous resilience and resistance to 
change whenever "change" looked menacing. To me, the peasant women protest was one of way for 
them to retain their religious identity. 
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violence and state backing, dekulakization and the anti-religious campaigns did nothing 
to persuade older peasant women that collectivization would be beneficial to them, or 
to persuade them that they should become "New Soviet women". Instead, these 
campaigns stimulated the anger and resentment of older peasant women and provoked 
• - • 274 
them into violent protest, the bab 1 bunty that marked the onset of collectivization. 
Faced with widespread peasant protests in the countryside, the Soviet government 
temporarily retreated. Stalin's speech, "Dizzy from Success" on 2 March 1930, was 
intended to pacify peasant violence and assure that crops were planted. Further, the 
party introduced the "correct approach" for work among peasant women. It called for 
the education and political indoctrination of peasant women. In addition, the party 
called for the mobilization of more peasant women. It wanted them actively involved 
in the political life of the village through participation as women's delegates at 
meetings, in elections to the soviets, and as members of the local Communist Party.^ ^^ 
In fact, in the long term peaceful political education was more effective than violence 
and coercion. 
(Ill) Introduction of Secular Rites for Religious Rites 
The violent dekulakization and anti-religious campaigns had their uses from the 
274 The Soviet government saw women's riots as characterized by female hysteria, irrational behavior, 
unorganized and inarticulate protest and violent actions. Thus, the government used less harsh 
punishment for women. For more details, Viola, "Bab'i Bunty," pp. 189-205. 
275 Viola, "Bab'i Bunty," p. 192. 
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Soviet point of view, but the state also took less violent measures in their efforts to wipe 
out the old religion, such as the introduction of secular rites to replace the old religious 
rites. These efforts of the regime to abolish religion and its "superstitions" were not 
notably successful. Instead, religion became a site of resistance, made use of by the 
peasant women for their own ends. 
Russian Orthodoxy was deeply rooted in village life. Religious ceremonies 
played essential roles throughout the lives of the peasants. Religious ceremonies such 
as baptism, marriage and last rites marked the rites of passage from birth, to adulthood 
and to death. Peasant women, young or old, did not easily abandon them. Faced with 
the secular rituals proposed by the Soviet government, peasant women of different 
generations responded based on their situations and background, selectively and 
strategically adopting the customs, both new and traditional, to suit for their own ends. 
Unexpectedly, the traditional religious belief and customs became a conspicuous site of 
resistance.276 Peasant women developed their own private domains around these rituals 
to resist in a passive-aggressive fashion the policies and authority of the new Soviet 
government. 
Baptism was a traditional rite, considered essential for the spiritual health of 
277 • infants. It became a conspicuous site of resistance for peasant women. The Soviet 
276 Ransel，Village Mothers, p. 164. 
'•'"Ibid. 
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government introduced a new secular rite, the Oktiabrina, to replace the old religious 
rite baptism.278 After the introduction of the new ritual and in an effort to encourage its 
acceptance, some letters were published in Party Journals describing the authors' 
decisions to observe the Oktiabrina rite rather than baptism. In these letters, writers 
expressed their hopes for a better world through the Oktiabrina. One author wrote that 
she wished "to make my child less dark than I am." Another wanted her child "to live in 
a new away and lift the fog of religion." Authors generally indicated that priests were 
no longer needed with the new ritual. Despite such efforts, peasant women were little 
interested in this new secular rite, the Oktiabrina. In their view, it had little power since 
it was only fabricated by the Soviet government. Older peasant women interviewed by 
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David Ransel recalled nothing about this substitute rite, the Oktiabrina. 
The failure of the Oktiabrina to gain support among Russian peasants is not 
surprising. Baptism was traditionally one of most important religious rituals. It 
publicly announced a person's entry into the Christian community and was considered 
crucial for all infants. Peasant women bore the primary duty to baptize their children as 
soon as possible after their birth. Delay in baptizing a child was dangerous. An infant 
might die without having received baptism. The infant then could not receive Christian 
burial rites, nor could the child be buried in the cemetery. Delaying a baptism was 
饥 Ibid. 
279 Village Mothers, p. 164. 
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considered to be a sin for mothers 
Peasant women of the older generation were keen to baptize their children within 
the few days of their birth. One woman, when asked "Why so soon?，，replied simply, 
"Well, in the past many of the babies died." Another peasant woman, Ekaterina 
Gerasimova bom in 1909, gave birth at home with a village midwife. She said that her 
children were washed down with holy water the first day and then were baptized on the 
second day."^^^ There were solid reasons for older peasant women to believe in the 
early baptism of children. 
Younger peasant women did not necessarily share the beliefs of their mothers and 
grandmothers. Nonetheless, they too often baptized their children as soon as it was 
possible. Women of the younger generation received education in Soviet schools that 
stressed the new scientific education and values. It might be assumed that they would 
not bother to continue the practice of baptism. Surprisingly, this was not the case. They 
inherited the practice of early baptism of infants, and many continued it with their own 
children even through the period when religious practice was dangerous and priests 
were being persecuted. One peasant woman of the younger generation, Nina 
Novozhilova, was bom in 1916 into a family of ten children. Two died in infancy. 
Despite the pressures on religion, she followed her family's traditional practice of early 
/bid, pp. 172-173. 
281 Ransel, Village Mothers, p. 167. 
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baptism: 
[For example, my daughter] was bom in June and by the Feast of St. Peter was 
baptized. She was bom on the third of June and was brought to church on the 
twelfth. We baptized them all [as infants]...! didn't want any unbaptized kids 
around. Faith is after all faith.. .you have to get them baptized. Who knows [what 
could happen]. 
In the face of relentless pressure and violence against religion and the clergy, this young 
women remained firm in the traditional belief that baptism was essential and the sooner 
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it was accomplished the better. 
The necessity for early baptism as well as other traditional beliefs were handed 
down from generation to generation. Despite the education offered to the younger 
women, they still worked side by side with their mothers and were socialized by these 
women of the older generation. Most peasant women of the younger generation had 
experienced their mothers giving birth at home when they were children, and had 
learned from the experience. One Zinaida Shumkova, bom in 1915, watched as her 
mother gave birth at home in 1925 with the help of a village midwife. Her mother 
baptized the baby within a week. When Zindaida Shumkova gave birth to her own 
children, she had them baptized.^^^ 
Peasant women bom in the late 1910s and 1920s continued to insist that their 
children were baptized.284 p^j. instance, Efrosinia Ruleva，was bom into a typical 
282 Ransel，Village Mothers, p. 167. 
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extended peasant family on the eve of the Revolution. Her own six children were bom 
in the turmoil of the late 1930s through the 1950s. She had all of them baptized. She 
explained, “I am a believer and wished to baptize the children sooner, but there was no 
place to do it. It is a sin for the parents if a child dies unbaptized. Even all my 
grandchildren are baptized."^^^ Efrosinia Ruleva was proud that all her children and 
grandchildren were baptized. She also worked to ensure that the tradition was passed 
on to the next generation, stressing the importance of early baptism for her 
grandchildren and ensuring that it happened. 
State pressure and persecution often made it difficult for the younger generation of 
peasant women to baptize their children. At times it was necessary to delay a baptism 
or do it very quietly. One peasant woman of the younger generation, Praskovia 
Krotchenkova, observed that her husband was a Communist. Communists were not 
allowed to have their children baptized. Nevertheless, between 1941-1960，she had 
four child and insisted on baptizing all of them, although she did so in a way that would 
avoid getting the whole family into trouble. As she said, "[Communists] were not 
allowed to have their children baptized, but we managed nevertheless to get them 
baptized on the quiet.... I baptized all my children absolutely..." ^^ ^ She was careful, 
but insistent and was proud of her success in having all her children baptized. Her 
汲 Ibid. 
286 Ransel, Village Mothers, p. 169. 
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example shows the strength of the religious traditions. 
Marriage was another site of conflict between old traditions and the intentions and 
goals of the Soviet state. The younger generation of peasant women did not simply 
accept the new innovations and values systems with regard to marriage of the Soviet 
state. Instead, the adapted and adopted innovations while retaining parts of the 
traditional ritual as it suited them. 
Traditionally, peasant girls did not choose their spouses. Marriages were arranged 
by their parents. Even before the Revolution, however, under the impact of 
industrialization, marriage customs had begun to change. More and more, young 
people chose their future spouses with the approval of their fathers. 
Olimpiada Bakhmesterova, mentioned above, was bom in 1902. Her father died 
when she was young and she went to work. She worked first as a nanny for nine years 
and then worked in a factory. Because of his father's death earlier, she could make 
choose a mate and arrange marriage by herself until she saved enough money to build a 
28T house as a gift to her new husband. 
Olimpiada's marriage was an exception, although one becoming more common at 
the time. The next generation made the exception the rule. They no longer needed 
parental involvement and consent for their courtship. Olga Mal'tseva was bom in 1913 
287 Ransel, Village Mothers, p. 85. 
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and had four sisters. When she was eighteen, in 1931，she chose a mate by herself. She 
explained this was mainly because her father gave freedom for her and her sisters to 
choose their mates. "Father didn't force any of us into marriage," she said. "All of us 
found our husbands on own. [Then] the matchmaker [mother of the proposed groom in 
her case] came. My husband's father had died young. The groom came with his mother 
and .. .his cousin. Then we had the wedding，a church wedding. The church was lovely， 
and we had the ceremony there." 
A later generation, more educated and having grown up or at least gone through 
adolescence after the collectivization of agriculture, made their marriages even more 
freely and casually. Anna Zueva, a village medic, was working far from home in the 
north of Novgorod province when she met and married her first husband in the late 
1930s. She said, “My parents weren't involved. By this time, young people decided 
this without the parents, independently. 
Young people wanted the freedom to choose their own spouses. Even before the 
Revolution, those who could, such as Olimpiada Bakhmesterova, chose their own 
mates. The practice became more common, and Anna Zueva of the next generation too 
chose her own mate, not because her father was dead, but because her father permitted 
it. Subsequent generations did not require, no did they seek the involvement of their 
Ibid., p. 82. 
289 Ransel, Village Mothers, p. 88. 
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parents. 
Choosing a partner was one thing. The marriage ceremony was something 
different. The Soviet State replaced the religious ritual and church ceremony with civil 
registration. This was less readily accepted. Some peasant women continued to seek a 
traditional church wedding, even during the anti-religious period. The persecution 
made such weddings more difficult and less frequent, but they still occurred.^^^ 
Religious practices declined during the anti-religious campaigns, but they did not 
all disappear. In 1934, a survey of collective farm workers in the Central Black Earth 
district in 1934 found that in the 25-39 age group, thirty-eight percent of the women and 
ten percent of the men were still carrying out religious rituals. In the 16-24 age group, 
only twelve percent of the women and one percent of the men were doing so. In one 
village in Tver district, only thirty-five percent of marriages were celebrated with 
religious rites in the 1930s, as against eighty-eight percent in the Maurice 
Hindus observed that in the 1930s, people preferred to delay marriage. He noted that 
292 • 
there were few weddings with the religious ceremony in the village. In a time of 
severe persecution of the churches and clergy, however, the fact that thirty-five percent 
of the weddings continued to be blessed in church is significant. Peasant women still 
sought a church wedding, despite the dangers. 
290 Fitzpatrick, Stalin ’s Peasants, p. 205. See also, Hindus, Red Bread, pp. 191-192. 
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On the issue of church weddings, there was a clear cut difference between the 
older and younger generations of peasant women. The older generation was married in 
church more often than the younger generation. Most of the older women interviewed 
by David Ransel reported that they had had a "proper two-day" wedding celebration 
with a church ceremony.^ ^^ One woman who did not have a church wedding because 
her husband was opposed to religion reported that “almost everyone else at the time did 
have a church wedding.”294 
Peasant women of the younger generation tended to accept civil registration. It 
was less trouble and expensive than a traditional religious ceremony. Peasant women 
who married in the late 1930s rarely mentioned church weddings. Most of these 
women were either satisfied with civil registration (plus the usual family celebration) or 
accepted it in preference to the trouble and expense of a religious ceremony in a distant 
church.295 
There remained some traditionalists who insisted on the church wedding. Maurice 
Hindus was invited to the wedding of a young collective farm couple, Anna and Peter. 
He attended and observed with surprise that the young couple still followed the priest's 
guiding and worked out the traditional white wedding gradually from the beginning to 
^^ ^ Hindus, Red Bread, pp. 191-192. 
293 Fitzpatrick, Stalin 's Peasants, p. 86. 
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the end.296 
For example, the couple still practiced the old traditional religious customs during 
the wedding. It was a custom for a bride not to eat or drink until after the Betrothal. 
Anna dared not touch any food or drink since her family had just finished the breakfast. 
In the same way, groom was expected not to drink or eat until after the return from 
church. An old man warned Peter that he could neither eat nor drink until the wedding 
was finished. In other words, at least some of the younger generation continued the 
traditional customs and practices even though they were educated and "socialized" by 
the Soviet State as they grew and matured. 
It is also worth noting that most young peasant couples, who did choose the 
traditional church wedding, simplified and adapted the traditional religious norms and 
customs to suit their own situation. Although they still continued to arrange the 
wedding in the traditional way with matchmakers and the participation of other family 
members, the principal task of the matchmakers was to work out payment for the 
wedding festivities and related activities. The young people chose their own mates, and 
the traditionally important dowry for the bride and the bargaining over the bride price 
disappeared in the course of collectivization.^^^ This disappearance may have been due 
to the shortage of material and commodities during collectivization. 
296 Hindus, Red Bread, pp. 200-203. 
297 Ransel，Village Mothers, p. 81. 
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Moreover, young couples sometimes improved upon tradition, adopting new 
customs that pleased them. For instance, in Peter's and Anna's white wedding, 
discussed above, Anna wore a veil and powdered and rouged her cheeks. Such 
novelties were not customary.^^^ Powder and rouge were new innovations that had 
come from the cities. Younger peasant women maintained old traditions, but adapted 
them to their new lives and included novelties that pleased them. 
In short, socialized by the new and old cultures, the young generation preserved 
their independence in maintaining and adapting traditions. They could choose to act in 
accordance with inherited norms or to fashion a new set of values appropriate to their 
time. 
In conclusion, in the face of state policies implemented through persuasion and 
coercion, peasant women from both the younger and older generations responded in 
diverse ways. They made choices and acted selectively, retaining some traditions and 
adapting others, accepting and embracing some innovations and rejecting others. They 
were not passive in the face of government pressure. Nor did they accept without 
question the models of the "New Soviet Woman" presented to them. They were active 
in shaping their world and defining themselves within the limits and constraints 
imposed upon them. 




The collectivization campaign had a tremendous impact on the lives of peasant 
women, but the results were not always what the government expected. One problem 
was that the Soviet government's constructed ideal of the "New Soviet Woman" was 
too far from the reality of peasant women's lives. Faced with the efforts of the Soviet 
government to persuade and coerce them into accepting and realizing the image, 
peasant women responded in diverse way, but always strategically and selectively. 
Different generations responded to the government's efforts in different ways. Across 
generational lines, however, peasant women made use of the weaknesses of the Soviet 
government and often were able to manipulate government images and government 
pronouncements to suit their own purposes. Peasant women did not passively adopt the 
Soviet government's political policies and modernization programs. Instead they 
worked within the constraints set to decide their own fates, and their decisions often 
diverged from the government's goals. 
Lynne Attwood has noted that in the 1930s，the Soviet government acted in an 
ambiguous and often contradictory fashion. She characterized its actions and responses 
as a mixture of rationalism and romanticism. On the one hand, the Soviet government's 
approach to women and modernization was rational. That is, it viewed women as vital 
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economic resources that must be involved in the public sphere of production if its 
modernization policies were to succeed. According to this view, differences in gender 
where socially constructed. They were rooted in culture, not in nature. At other times 
and in other situations, the Soviet government adopted a romantic outlook, claiming 
that women were more suitable than men for work within the home or domestic sphere. 
Women were better suited by nature to provide moral education, domestic services and 
to care for their homes and nurture their families. Women were naturally more tender, 
loving and nurturing than men. ^^ ^ The framework she suggests is useful in 
understanding Soviet policy in this period towards women in general, and peasant 
women in particular. 
Approaching the problem of peasant women and the desired collectivization of 
agriculture, the Soviet government used political propaganda to elevate the role and 
status of these peasant women. On posters and in other media, a new image of the 
peasant woman was presented. Peasant women were shown in previously male roles, 
driving tractors and as heroines of collective farm work. The kolkhoz was presented as 
the key for the liberation of women. The images suggested that by participating in the 
collective farms, the peasant women could obtain equal opportunities in work and 
social status with men. Moreover, many of these images implied that domestic tasks 
299 Attwood., Creating the new Soviet woman, pp. 3-4, 96; see also Janice Doane & Devon Hodges, 
Nostalgia and sexual difference: the resistance to contemporary feminism. New York: Methuen, 1987’ p. 
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previously defined as "women's work," such as cooking and childcare, would be 
provided by public institutions. Consequently, women were encouraged to participate 
in collectivization providing needed labor power for state goals. Further, they were 
encouraged to participate enthusiastically and urged to become Stakhanovites, 
exceeding a l l p l a n t a r g e t s . ^ 
On the other hand, given the inadequacies of the resources needed to provide the 
public institutions, such as public dining rooms and nurseries, which would allow 
women to enter the public sphere of production unburdened, it was perhaps 
unavoidable that the romantic impulses of the Soviet government would come to the 
fore.301 Increasingly during the thirties, the Soviet government presented images of 
women in their “natural roles，，as good mothers and good wives. Motherhood as a 
unique sphere of women was reinforced and elevated. The right to abortion was 
abolished and divorce was made more difficult as the Soviet state sought to stabilize the 
nuclear family. Increasingly women were shown as model wives, keeping their homes 
clean and comfortable, taking a supportive interest in their husbands' work, and raising 
their children in an exemplary manner.^ ^^ In short, women were once again made 
solely responsible for the domestic sphere. 
9. 300 Buckley, Women and Ideology, pp. 113-115. 
301 Attwood, Creating the new Soviet, pp. 3-4, see also Doane & Hodges，Nostalgia and sexual difference, 
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In the context of the peasant village, the shift meant that peasant women suffered 
from a double burden, working in the public sphere by day and returning home to 
assume responsibility for household chores in the even. If peasant women wished to 
study or attend night school, the double burden became a triple burden. These images, 
and the reality behind them represented a big contrast to pre-Stalinist Bolshevik 
ideology that had called for the withering way of the family institution as a condition 
for the liberation of women. 
Whether the Soviet State was pushing the "rational" image of the "New Soviet 
Woman" or the "romantic image" of the "good wife and mother," or both at the same 
time, its purpose was to achieve national goals，rather than to emancipate women. 
Moreover, these created images were not widely supported by the people (male or 
female). These were images created by the government to meet its needs. They had 
little appeal for the majority of the people in the rural areas and the state did little to 
change that. The Soviet state gave little thought to the need to stimulate fundamental 
changes in popular attitudes and gender relations.��� In fact, the Soviet government 
exhibited little understanding of important characteristics of human belief systems. No 
thought appears to have been given to how social and psychological processes 
differentiated the personalities and behaviors of men and women. 
303 Choi Chatteijee, "Soviet Heroines and the Language of Modernity，1930-39", in Melanie Ilic, Women 
in the Stalin era. New York: Palgrave, 2001, p. 64. 
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On the one hand, the emancipation of women involved pushing women into the 
men's sphere. No attempt was made to transform the minds and attitudes of both men 
and women.304 Certainly in the rural areas men lacked the consciousness or desire to 
assist and support their wives either at home or at work. Many older women, on the 
other hand, preferred the stability of their lives within traditional patriarchal families to 
the chaos of collectivization. The Soviet state reinforced the patriarchal family in its 
efforts to stabilize the family after the chaos of the initial collectivization campaign. 
For the emancipation of peasant women, this was a step backward. In short, Soviet 
politics and the Soviet state's implementation of policies were full of contradictions. 
Ironically, these very contradictions provided a space for peasant women to act 
and to shape their own lives in this chaotic period. The contradictory image of the 
"New Soviet Woman" made it easier for different generations of peasant women to 
manipulate the image and use it for their own ends. They gave women room for 
maneuver and to pick and choose among the opportunities that opened up for them. 
Different women chose differently, based on their age or generation and their situation, 
as well as on their abilities and their personalities. 
It is difficult to generalize the choices that peasant women made. The choices 
were as diverse as the women themselves. Nonetheless, for the sake of discussion and 
304 Doane & Hodges, Nostalgia and sexual difference,, p. 9 
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summarizing my findings, I will divide them into three groups. The women of one 
group were attracted to the images presented by the Soviet government in its 
"rationalist" mood. I will call these women the Rationalists. Women of another group 
were attracted to the images presented by the Soviet government in its "romantic" 
mood. I will call these women the Romantics. A third group straddled the fence, 
picking and choosing from both the "rationalist" and "romantic" models presented by 
the government. I will call these women Rationalist-Romantics. 
A. Rationalists 
The women I am calling rationalists were those women who attracted to the image 
of women working in job earlier defined as men's job and participating fully in the 
public sphere. The image of the “New Soviet Woman" propagated by the Soviet 
government in its rationalist mood appealed to these women. Generally speaking, 
rationalists were peasant women of the younger generation, but some were older 
peasant women. 
These women took advantage of the model of the “New Soviet Woman" 
propagated by the Soviet government in it rationalist mode. They were attracted to the 
idea of being able to gain equal status with men by participating in the collective farm. 
These women were eager to make use of the opportunities for education that were 
opened to them under the new educational system. They perceived education as the key 
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to upward social mobility and also as a pathway out of the village. Taking advantage of 
the education offered, these women sought work within the collective farms or outside 
of it in jobs that previously had been reserved to men. They did not reject marriage, but 
chose their own spouses based on love, mutual respect and support. For this group of 
peasant women, the model of the “New Soviet Woman" as an active participant in the 
public, productive sphere was attractive. Making use of this new model, they were able 
to gain benefits, primarily education, that allowed them to achieve their own goals. 
The women I have discussed in this essay that fit into the rationalist group would 
include women of the younger generation, like Masha, John Scott's wife, who gained 
education and left the village to become a teacher in the new industrial center, 
Magnitogorsk; or Vera who through education gained the skills to become a leader in a 
collective farm; or Pasha Angelina who was the first woman on her collective farm to 
become a tractor driver and later trainer of other tractor drivers. 
It was not just the younger generation of women who can be classified as 
rationalists, however. Masha's mother too learned to read and write, and her new skills 
and new knowledge gained through political discussions allowed her to challenge her 
husband and gain a sense of self-respect and self-worth through her work on the 
collective farm. 
In short, the women I have classified as rationalists made use of the benefits 
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provided by the state, first and foremost among them, education, and used them to 
achieve their own self-defined goals. Another group of peasant women picked and 
chose among the benefits offered by the Rationalist and the Romantic models. 
B. Rationalist-Romantics 
This group of peasant women were generally of the younger generation, caught 
between the new gender models offered by the Soviet government and the older models 
offered by traditional peasant culture. These women generally were educated within 
the new Soviet educational system. Thus they were able to benefit from the 
opportunities for education and work, as well as the freedom to choose their own 
spouses offered by the rationalist model. At the same time, growing up at their 
mothers' sides, they were socialized by the older generation and thus retained some 
features of the romantic model reflected in their mothers' lives. This group of women 
tended to pick and choose between the two models offered, in accordance with their 
personal circumstances and preferences. 
This group of peasant women, women such as Olga Mal'tseva and Anna Zueva, or 
Anna who married Peter, chose their own spouses as a right, not a privilege.. They 
expected their marriages to be based on love. Further, their weddings often reflected 
the influence of new fashions imported from the city. Thus, Anna wore rouge when she 
married Peter—an innovation in her village. In sum, in their marriage choices and 
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ceremonies, they followed the new "rationalist" model of courtship and marriage. 
At the same time, many women in this group did not reject all aspects of tradition 
and preserved many features of the romantic model. These women were eager to 
become mothers and placed a high value on being good mothers and taking good care 
of their families. One important aspect of being a good mother for many of these 
women was baptizing their infants. Despite the anti-religious campaigns of the Soviet 
government and in the face of considerable danger, many of these women continued the 
traditional religious customs and assured that their children were baptized. Thus 
Praskovia Krotchenkova, despite the fact that her husband was a Communist Party 
member, insisted that all her children be baptized. 
In sum, this group of peasant women combined elements of both the rational 
model and the romantic model. They skillfully and strategically picked and chose 
among the benefits offered by both models, according to their particular circumstances 
and situations. They adopted new ways of life that appealed to them and improved their 
positions. They retained and preserved some traditional beliefs and practices as well. 
The group of peasant women designated as "romantics" remained rooted in tradition. 
C. Romantics 
The women who can be called “romantics，，were all of the older generation of 
peasant women. They too, however, were not passive in the face of the Soviet 
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government campaigns. They made use of the images of motherhood and good wives 
presented by the Soviet state to protect their own sphere, and also as a cover to 
continue traditional religious belief and practices. 
Older peasant women had been socialized in the traditional patriarchal village 
before the revolution. They tended to be conservative and were strongly tied to the 
traditional popular peasant culture and communities. The new innovations in the 
modem state were difficult for them to understand and therefore less attractive to them. 
Despite the "traditional" models of women as mothers and wives offered by the Soviet 
government, however, it was not easy for these older peasant women to preserve their 
traditional practices especially in religion. Even at its most "romantic" the Soviet 
state rejected religion as superstition. 
Instead of abandoning the old practices, older traditional peasant women sought 
gray areas of state policy that would give them room to preserve their traditional 
customs without directly confronting Soviet power. For instance, they had made use 
of the image of women as good mothers, propagated by the Soviet State in the 1930s, 
to justify their continuation of baptism rather than accepting the new ceremony, the 
Oktiabrina. Baptism the argued was the best for their children. This was resistance, 
albeit passive resistance, to the Soviet State's anti-religious campaigns and policies. 
For the most part, the Soviet government was content to ignore such practices by old 
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peasant women, assuming the practice would die as the older generation died out. 
This did not always happen, for the older generation of peasant women transferred 
religious customs, such as baptism to their daughters and granddaughters. The 
traditional religious practices proved stronger and more tenacious than the Soviet 
government expected. Older peasant women impressed on their daughters and 
granddaughters the importance of baptism. In doing so, they reinforced resistance to 
the existing authorities. Younger peasant women, following their mothers' and 
grandmothers' advice, continued to see that their children were baptized. Women of 
the younger generation baptized their infants quietly, or delayed the rite if necessary, 
but they continued to baptize them. The old religious requirements proved stronger 
than Soviet opposition to them. The communist beliefs and value systems were less 
influential than the inherited beliefs and value systems of traditional popular religious 
belief. 
In sum, faced with the violent onslaught of the collectivization campaign and its 
accompanying propaganda, peasant women responded in diverse and complex ways. 
They did not respond as government officials intended and expected. They picked 
and chose among the options offered and often used Soviet images to accomplish their 
own goals一goals that not infrequently were different from what the state intended. 
Confronted with educational opportunities and work opportunities, many peasant 
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women accepted them gladly, seeing in education and work a way to gain 
independence, self-respect and to achieve their goals. Faced with overwhelming force, 
many peasant women resisted passively, biding their time until the situation changed 




Cited from Bonnell，Victoria E. Iconography of power: Soviet political posters under 
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Collective Farm!), 1930. 
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